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Editor’s Introduction

The Author

Saint Theophylact, Archbishop of Ohrid and all Bulgaria, was born on the island of Euboea, at Euripus (Chalcis), some time between about 1050 and 1060. He went as a young man to Constantinople and studied literature and rhetoric under the capital’s leading teachers. He entered the clergy of the Great Church as a deacon of Hagia Sophia and took a place as a teacher of rhetoric in the patriarchal school, and he became known there as a preacher and a master of eloquence. Much of the present volume bears the mark of that training: the balanced periods, the classical allusions, the ease with which a Scripture text and a line of Euripides can stand in one sentence.

The court soon drew on his gifts. He became tutor to Constantine Doukas, born around 1074, the son of the emperor Michael VII and of the empress Maria of Alania, and the empress remained his patron. For Constantine he wrote The Education of a Prince, which closes this collection. Maria’s household afterward became a center of literary patronage, and the tradition that links Theophylact’s biblical commentaries to her encouragement comes from the same circle.

At some point in the late eleventh century he was consecrated bishop and sent to Ohrid, the seat of the Bulgarian church, a posting he is said to have accepted against his own wishes. The year of his appointment is variously given, from 1078 to about 1090, and recent accounts more often give the later dates. He remained there for the rest of his active life. More than 130 of his letters survive, and they reveal a bishop who missed the libraries and friends of Constantinople, who complained of provincial manners, and who nonetheless pleaded his people’s cause before the imperial government. The latest event that can be dated from his correspondence falls in 1107–1108, and he is reported to have spent his last years at Thessalonica. The place and date of his death are uncertain. The Church commemorates him on 31 December.

He is best known for his commentaries on the four Gospels, Acts, the Epistles and several of the Minor Prophets, works that draw heavily on John Chrysostom and have been read by Eastern Christians for nine centuries. The five pieces gathered here come from the same pen and the same mind, and they show the rest of his ministry: the preacher at the feast, the counselor of a young sovereign, and the bishop asked by a friend how to think about Christians of the West.

The Work: Occasion and Purpose

The five works in this volume were composed for five different occasions and belong to three literary kinds. Three are homilies, each tied to a liturgical moment. One is a short treatise in reply to a private request. One is an address to a prince. The volume is a gathering, arranged in the order in which the pieces stand in the standard Greek edition of his works.

The Oration on the Veneration of the Precious Cross belongs to the veneration of the Cross at the midpoint of Great Lent, kept on the third Sunday of the fast, when the cross is brought out and set in the middle of the church. Theophylact says as much in his own words: the Cross is set forth “in the middle of the fasting days.” The Oration on the Feast of Our Most Holy Theotokos, When She Was Brought to the Temple by Her Parents belongs to the feast of the Entrance of the Theotokos into the Temple, kept on 21 November, and it retells the story of Mary’s presentation as the Protoevangelium of James tells it. The third homily, The Last Part of the Homily on the Eleventh Matins Gospel, comes from the Sunday cycle of eleven Resurrection Gospels read at Matins in the Byzantine rite; the eleventh is John 21:15–25. Only its final portion survives in the printed text, and the piece opens in the middle of an argument.

The Discourse to One of His Companions Concerning the Charges Against the Latins takes its occasion from a letter. A “most reverent son in the Lord” asked Theophylact to reply, as briefly as he could, to the ecclesiastical errors of the Latins, which the questioner believed to be many and grave enough to divide the Churches. The date is not recorded. The treatise was written in the decades after the exchange of excommunications between Rome and Constantinople in 1054, a time when, as a recent presentation of the text observes, there was still no sense of a complete separation.

The Education of a Prince, in Greek Paideia Basilike, in Latin Institutio Regia, was addressed to the young Constantine Doukas while Theophylact was still tutor at the capital. A modern account dates its delivery to about 1085–1086. It addresses the boy as emperor, which he was in title, and it speaks of his mother Maria as one who has already taken up the monastic life.

Each piece shows Theophylact at work in a role the commentaries seldom display. A commentator on Scripture sits with a text and follows its lines. A preacher must hold a congregation and send it back into the week changed. A counselor must speak to one person about a hard question. A tutor must persuade a boy who will one day rule.

Argument and Structure

The five works are gathered in a deliberate order. The three homilies come first and keep the rhythm of the Church’s year, from the Lenten cross to the winter feast to the Sunday Gospel. Then come the two works that carry the reader outside the church building, first to a question of doctrine and order that concerned the whole Christian world, then to the palace.

The Veneration of the Precious Cross

The oration begins by asking whether it is right to praise the Cross when so many have praised it already. Theophylact answers that gratitude is owed by every member of the body, each according to its ability, and that the sacrifices of the old tabernacle differed with the means of the givers. He then lays a foundation of two creations: the first is the passage from non-being into being, and the second is the passage from bad living to good living, the correction of the moral choice.

From there he takes up the forty days of the Lenten fast and reads them carefully. The fast begins on a Monday and ends on the Friday before the raising of Lazarus, and the days that follow belong to the Passion. Forty is the product of four and ten, the four general and ten foundational commandments; knowledge of the commandments and the practice of the virtues have to grow together, like body and soul. Fasting without works earns no crown, whether it is the fasting that Isaiah records God rejecting, the fasting of heretics, or that of a believer who fasts and then indulges.

The core of the oration explains why the Cross stands in the middle of Lent. It cheers the runner in mid-course, as trainers shout from the stadium rail, and it holds out the resurrection to which the Cross leads by the hand. Theophylact then explains what the Cross accomplished. The adversary had overcome humankind with two hands, pleasure and grief. In the wilderness Christ overcame the first, and in the Passion the second, and the death of the sinless Lord, unjustly inflicted, dissolved the just death that Adam had incurred. Reconciliation with the Father comes through the Cross, which he calls its mediator.

The last third of the oration turns to application. He names the Cross as power, armor, sign, wisdom and footstool, and then addresses in turn the king, the soldier, the rich, the poor, the honored and the despised, the person at ease and the person cast down, the priest, the monk, the simple believer, the tax collector and the thief. Each has something to take from the Cross. He ends with the bending of the knee, which recalls death to sin and rising to righteousness, and with the supper prepared at the altar and in the kingdom.

The Feast of the Theotokos’s Entrance into the Temple

Theophylact opens on the limits of praise: even angelic speech could not match her worth, and silence would be ungrateful. He proceeds by way of a brief history of providence. Human nature had fallen and been scattered among opinions; God had instructed it through law and prophets and dreams, and when these proved insufficient, he came in the likeness of sinful flesh. The birth of the one who would bear him had to be sanctified, and so the parents were chosen.

He then follows the story told in the Protoevangelium of James, chapters 4–8. Joachim and Anna are righteous and childless; they turn to fasting and prayer and reject charms and sorcerers, and they receive a daughter. They give her back to God. A procession of kin, neighbors and torch-bearing girls leads the three-year-old to the Temple, the priests come out with hymns, and the high priest, moved by God, sets her in the Holy of Holies, a place that no one but himself entered, and he only once a year. Theophylact reads the act as the beginning of the end of the Law and as a pledge of the entrance into the heavenly sanctuary that Christ would open for all.

The oration next explains the details as signs: the child is female because a woman brought in transgression and a woman leads the way back; three years old, because the number signifies the Trinity; the lamps are the light of life kept in the hands of active labor. A rebuke to those who cling to the letter follows, and then the turn to the hearers. The soul that has been barren may conceive the fear of the Lord; the virgin is told to guard her purity; the married are told that marriage does not separate them from God, since Joachim and Anna were married and became forebears of God according to the flesh. The oration ends with the wish that all may enter the more perfect Holy of Holies, where Christ has entered as forerunner.

The Eleventh Matins Gospel

The surviving portion picks up an argument about the end of the apostle John. The Gospel’s final chapter reports a saying among the brothers that the beloved disciple would not die, and the evangelist replies that Jesus never said this. A popular belief, of which Augustine also wrote, held that John lay sleeping, still alive, in his tomb at Ephesus. Theophylact gathers the testimony of earlier writers to the contrary: Eusebius, who writes that John died at Ephesus; Polycrates, bishop of Ephesus, who says that John fell asleep there; Hippolytus of Rome, who says that his remains, though sought, were never found; and Caesarius, brother of Gregory the Theologian, who reads Jesus’s reply to Peter as a rebuke of the disciples’ misunderstanding.

He then takes up the idea that John lives on to be a witness at the end alongside Enoch and Elijah, and answers it from the two witnesses of Revelation 11, whom he identifies as Enoch and Elijah alone. The piece finishes with a short exposition of John 21:24–25, the evangelist’s own testimony and the remark that the world could not contain the books that would record all that Jesus did, and a closing doxology to the Trinity.

Against the Latins

The treatise has a prologue and seventeen numbered sections. In the prologue Theophylact says that he does not think the Latins’ errors are many, nor such as could split the Churches, except one that bears on the head of the faith. He also describes a temper he sees around him, in which each person hurries to seem someone by charging the majority with heresy.

The second section lists what the questioner regards as Latin faults: unleavened bread at the offering, fasting on the Sabbath, a different reckoning of the fast before Easter, the treatment of clerical and lay marriage, shaved beards, rings and silk vestments on clergy, meat-eating among ascetics, and the manner of their prostration at worship, together with the eating of strangled meat. He treats these as customs and turns to the single point he regards as touching doctrine, the words “and the Son” added in the West to the Creed’s article on the Holy Spirit. The next five sections (3–7) argue the case. Christ speaks of the Spirit as proceeding from the Father, and Theophylact distinguishes procession, the manner in which the Spirit has his being from the Father, from sending, giving and imparting, which are said of the Spirit in relation to the Son. If the two were the same, he says, the Son would be a second cause of the Spirit. He grants that a language with few words might blur the distinction in ordinary speech and sermons, but he asks that the Creed confess procession from the Father alone.

Sections 8 to 10 take the unleavened bread and the Sabbath fast. He reasons that Christ ate the legal Passover and then gave the disciples his own mystery from the bread that happened to be at hand; that the churches of Jerusalem, Egypt, Libya and Corinth used leavened loaves; and that the canons of Laodicea and those the sixth council confirmed, and Basil’s homilies on fasting, tell against a Sabbath fast. Section 11 defers the question of clerical marriage, since the Latins raise it against the East in turn.

Section 13 adds that an addition to the Creed cannot be excused by the dignity of the see that makes it, and it touches in passing on the claims made for Peter. The last seven sections (12–18) turn to Theophylact’s own side. Using the image of a physician who treats the vital organs first, he says that the faith must be defended in earnest, and that what does not touch the essentials can be left alone. He invokes Paul’s adaptability, the ship’s captain who slackens the sheet in a high wind, and Gamaliel’s restraint, and he warns those who fasten the names of old heresies on a brother out of pride. The treatise closes with a call to bear with the weak and heal the broken.

The Education of a Prince

The work has two parts. Part One, a panegyric in thirteen chapters, praises the young Constantine: his imperial city and its temperate air, his agile body, his memory and quickness of mind, his father and grandfather, and most at length his mother Maria, whose renunciation of imperial luxury for a hard monastic life, her alms given by night, her learning and her care for her son are set out with warmth. A digression (chapter 10) criticizes patrons who build new foundations under their own names while old houses decay.

Part Two, an admonition in thirty chapters, converts that praise into an obligation. The gifts God gave Constantine make him more blessed than any emperor if he adds virtue to them, and more wretched if he wastes them. Kingship without kingly character is empty. After a brief account of three legitimate and three corrupt forms of government, Theophylact paints the tyrant, who seizes power by bloodshed, plunders and terrorizes his people, and lives in dread of his own bodyguard, and then the just king, who receives rule from the goodwill of his people and rests it on piety.

The remaining chapters treat particular duties: to keep faithful friends and shun flatterers; to test officials first in a man, then in a household, then in a city; to work as the helmsman works; to train in arms in time of peace and honor the old soldiers; to keep away buffoons and hold company with the learned; to love humanity as God does, using the sword rarely, like the king bee that has no sting; and to surpass his subjects in virtue and wisdom as the shepherd surpasses the sheep. Theophylact promises a further discourse if this one is well received and ends by telling Constantine to obey his mother, since God will then be his fellow worker.

Theological and Spiritual Significance

The five pieces speak to different questions, and the same character can be traced through all of them. Theophylact wants doctrine to issue in life. In the oration on the Cross the forty days of Lent exist for the sake of works joined to knowledge, and the closing sections bring the theology of the Cross to bear on the king, the beggar, the monk and the thief. The oration on the Theotokos moves from a temple procession to the virgins and married couples in the congregation.

The Cross oration gives a compact account of redemption in the Eastern tradition. Two ideas carry its argument: that Christ meets and conquers the enemy on the ground of pleasure and of grief, and that his death, endured without sin and therefore unjustly, cancels the debt of humankind’s just death. The oration on the Entrance belongs to the Church’s Marian devotion and gives Joachim and Anna the honor of ancestors of God according to the flesh. The story itself comes from the Protoevangelium of James, which stands outside the canonical Gospels, and the feast has no direct biblical reference; the oration reads it as a sign of grace passing beyond the Law into the Church.

The short piece on the Matins Gospel shows a habit of mind found in the commentaries as well. Where a popular belief goes beyond what Scripture and the early witnesses support, Theophylact sets out the witnesses one by one, and he treats the testimony of the Fathers as the surer guide.

Against the Latins deserves careful reading for what it argues and for how it argues. Theophylact stands within the Eastern tradition and states its position on the procession of the Spirit with confidence and a full set of arguments. Churches of the West, which added the words “and the Son” to the Latin Creed, have understood that addition differently, and the question has been discussed at councils and in modern ecumenical dialogue. This volume reports Theophylact’s treatise as he wrote it. What stands out in it, and what has drawn modern readers, is its method: it distinguishes matters that touch the faith from matters of custom, it holds that not every difference of custom can divide the Churches, and it says that the correction of an erring brother should be attempted with gentleness. Theophylact also holds up a mirror to his own side and finds pride and zeal without knowledge there.

The Education of a Prince belongs to the long tradition of Greek writing on kingship. Its Christian marks are the claim that piety is the foundation of a king’s rule and that his love of humanity should imitate God’s. The tyrant chapters press this in vivid images, and the chapters on friends and on flatterers show what counsel Theophylact hoped his pupil would keep.

Reception and Influence

Theophylact’s fame has always rested chiefly on the commentaries. A twentieth-century bishop of Ohrid, Nikolaj Velimirović, called them the finest works of their sort after those of Chrysostom, and they are still read for their benefit. The Latin West knew them as well: Thomas Aquinas drew on his Gospel commentaries in the Catena Aurea, and Latin translations appeared in the sixteenth century. The shorter works in this volume travelled with the larger corpus. They were gathered in the Venice edition of Theophylact’s works, published in 1754–1763 with a dissertation by Bernardo Maria de Rubeis, and reprinted by Migne as volume 126 of the Patrologia Graeca.

Each of the five has had its own life. The orations continue to be tied to the days on which they were preached: the third Sunday of Lent, the feast of 21 November, and the Sunday Gospels of the Resurrection cycle. The treatise on the Latins has been read in more than one way. Some readers value it as a witness that a Byzantine bishop in the decades after 1054 could regard nearly all Latin usages as matters of custom, and that he pleaded for patience toward them. Others read it as a compact statement of the Eastern case on the Creed. The two readings sit together without difficulty, and both find support in the text.

The Text and This Edition

This volume is a fresh modern English translation made from the Greek text printed in Migne’s Patrologia Graeca, volume 126 (Paris, 1864). The columns are as follows: the oration on the Cross, 106–129; the oration on the Entrance of the Theotokos, 130–145; the homily on the Eleventh Matins Gospel, 146–150; the Discourse concerning the Latins, 222–253; and The Education of a Prince, 254–286. Migne’s volumes reprint the eighteenth-century Venice edition and are not a critical edition. In several places the printed Greek is corrupt or has been marked with dots for a lost word. Where that happens, the translation follows the correction in Migne’s own margin or the reading of his facing Latin translation, and a short note says so.

Brief notes identify Scripture echoes, classical allusions and the earlier writers Theophylact cites, where these could be confirmed. The chapter numbers and headings of The Education of a Prince follow the Latin Index of Chapters in Migne, since several of the printed Greek headings are damaged. Old Testament citations follow the Septuagint in text and numbering, as Theophylact’s own Bible did, and New Testament citations follow the standard numbering; Scripture references are given in Arabic numerals.

The house conventions apply throughout. Theophylact is credited as the author and Royal Archives as the translator.

Suggestions for Reading

A reader new to Theophylact can begin with the oration on the Cross, which is the most complete of the homilies and shows his voice best. The oration on the Entrance rewards a slower reading, since it moves quickly between narrative and interpretation, and it is best read alongside the passage of the Protoevangelium of James that it follows. The Matins fragment is short and can be read in a few minutes, preferably with John 21 open.

Against the Latins rewards a reading in two passes. On the first, follow the argument on the Spirit in sections 3 to 7 and the counsel in sections 12 to 18, which can be understood without any specialized background. On the second, look at the arguments on the bread and the fast, which depend on the church history of Theophylact’s day. The Education of a Prince is easy to read once its opening is past: the panegyric is ornate, and the second part is direct and often vivid. Readers who enjoy it may find that the tyrant chapters and the chapters on friendship are the ones to which they return.
Oration on the Veneration of the Precious Cross

1 What then? Shall we be silent before this wonder set before us, and let the cross of God pass by unpraised, and not even greet it with our tongue? For all our members, without exception, owe it a fitting measure of gratitude, since indeed all things have been saved through it. It will not go unblessed by us merely because it has already been praised by many; rather, since it has become for us the source of every good, it will be honored precisely to the extent that lies within us. Or if we reckon otherwise, then not even God will be glorified by us, on the ground that he has been glorified from eternity. And where, then, shall we place the words, One generation shall praise your works to another, and, A people yet to be created shall praise the Lord (which I take to mean, the people who are always being created)?—and all the other such sayings that point to the eternal, unceasing confession of the divine works? For the divine cannot be encompassed by a single mouth, however inspired by the Spirit; let David persuade you: I have declared and spoken; they are multiplied beyond number.

2 But neither shall poverty of speech restrain our tongue, lest we also fall short in matters of thanksgiving, and bear a double shame—not merely of a splendid offering, but entirely stripped of gratitude as well, which seems to me by far the more shameful. For meagerness of speech might perhaps find some pardon: wisdom does not belong to everyone, any more than knowledge does, but to those to whom it is given by the Spirit. But if we are charged with ingratitude, I do not know what plea could free us, as useless and unfruitful, from condemnation—no more than it could those in the ancient tabernacle who did not bring what was within their power. I find, moreover, that not all sacrifices were prescribed and required equally of everyone, but rather costlier ones for some, humbler ones for others, according, I suppose, to each person’s means. This is how I see the matter, and I would gladly urge everyone: let each, as he is able, proclaim the power of God, and give voice to the memory of his goodness—confessing thereby both our servitude and our awareness of the good things we have received, from which the Master’s kindness is increased all the more toward us, and the abundance of good things flows more freely.

3 Since, then, we have laid this much down as a sufficient foundation, come, let us build upon it something worthy of the house of God and of the Church, or fitted to the cornerstone. Our reasoning recognizes a twofold creation: the one, a passage from not being into being; the other, a transition from being badly into being well—the first the establishing of a nature, the second the correction of a moral choice; yet neither of them lacking reason and wisdom. And this the heavens themselves declare, made firm by the word of the Lord, and all things made through the Word, and made in wisdom; and those who are created according to God, founded in Christ, the wisdom of God, the Word, firstborn of all creation, who receive the whole structure fitted together in him, then grow into a holy temple, and are completed into a dwelling place of God in the Spirit. Of this creation—I mean the shaping of character—the wise master builders, Paul and those who from the beginning were ministers of the word, and the teachers who came after them, who arranged all the affairs of the churches in the Spirit of wisdom, showed the God who dwells and walks within to those who hold fast to these things, no less than Bezalel showed the furnishings of the tabernacle that had no fixed standing.

4 To list the rest, then, would take longer than the present occasion allows, and would rise above our own understanding, our speech, and our hearing. But having briefly discussed the forty-day fast, we shall next take up the veneration of the Cross, which is indeed the proper subject of this discourse. For those who understood how, for our sake, the Son of God put on our nature and became like us, so that we too might be made like him, having stripped off all that is ours, and how he came not only to fill up our deficiency, granting power and strength, but also to teach how that power should be used—they made his fast, undertaken for our sake, their own so far as they were able, a fast by which the disorder of the flesh is bridled, its bond is loosened, the captive mind is rescued, and the one who took it captive is despoiled and put to shame. He still pursues, indeed, but not as he did before: the spirit now overpowers the flesh—for wasted flesh is not what it was—and, finding it close to the spirit, he stands off at a distance, seeing God dwelling together with the one who fasts, since it is God’s custom to come and dwell in the spirit of a person once the flesh has withdrawn.

5 From this, all of us who are called by the new and royal name of Christians, having received this fast as our ancestral inheritance, embrace it gladly—beginning from Monday, since it was legislated on account of the body’s materiality, that it might be spent, and present the mind to the Immaterial, laying pure upon pure; and ending on Friday, the day on which the completion of this world’s work took place—that we might learn that the true end of fasting is the fulfillment of divine works and the perfecting of our own world, so that the man within us might be fully equipped for every good work[1]. What Friday, then, do I mean? The one after which comes the splendid raising of Lazarus, after which he who overthrew our enemy and avenger, death (so named because it is the penalty of our sin), receives from the mouths of infants and nursing children truly perfect praise—since this too is a complete acclamation, this hymn from such mouths, admitting no charge of flattery, since it comes about not in a merely human manner, but by something more divine.[2]

6 “What then,” someone may say, “shall we not also count the days after this Friday as fast days, just as those before it?” Certainly so—yet not as part of the days already completed, but as a distinct and special offering set apart for the sufferings that the Impassible One endured for our sake, so that, just as they conferred upon us an extraordinary benefit, so they might also be honored by us with a distinct honor of their own. For this reason the forty-day fast, ending on the Friday before the miracle at Lazarus’s tomb, has been fixed as an imitation of the Lord’s fast in the wilderness. After it we glorify the miracle at Lazarus’s tomb, but we do not celebrate it before the fast is complete, lest we celebrate a resurrection in the season of fasting; rather, we wait for the fast’s completion, and only then do we keep the mystery of the raising of the Master’s friend—for it is after fasting, and out of fasting, that the raising of the dead within us likewise comes. But the days that follow are appointed as fast days for those who await the Lord’s own resurrection; for it seems altogether unreasonable and thankless, in the very act of loosening the fast’s discipline, to bring in relaxation—a mark of those who do not feel the majesty of the sufferings the Word of God bore in the flesh for our sake, and of that saying of the Wise Man, that it is untimely to sing songs in a time of mourning; whereas some of the more fervent in spirit are found consecrating even all the days near the Passion to complete abstinence from food.

7 But if something must also be said about the number of the fasting days, we shall find that this too is no unreasonable thing—prefigured by Moses, accomplished by Elijah, perfected by Christ the Word, and handed down to us, after Christ and from Christ. But we shall be taught the more perfect account of it then, when we carry nothing incomplete within ourselves, but, as perfect friends of the all-perfect Father, recline at his table and eat and drink together with him—the loaves of wisdom, and the sacrificial offerings, and the wine that he has mixed in the cup—strengthened and made firm in heart, carried out of ourselves in divine ecstasy, and taken hold of rather than taking hold. For now, then, what I understand—I who, like the small pupil of an eye, attempt to take in the whole breadth of heaven reflected within it—is this: we are appointed to fast for forty days, so that we may not know[3] the commandments apart from the practice of the virtues, nor practice the virtues apart from the commandments; but rather, multiplying and increasing the one by the other, that we too may become stars of God, shining in word and in life, and be counted worthy to be numbered by him.

8 We know that ten are the more foundational commandments, and four the more general ones; so that to know the words of the commandments, but to do nothing in accordance with them, makes one like that wicked and slothful servant who possessed the talent but did not put it to work; just as, on the other hand, to work, but outside the rule of the commandments, is unprofitable and unrewarded. For no one is crowned unless he competes according to the rules; and he competes according to the rules who justly pursues what is just. We must not, then, admit the bare knowledge of the word and of the commandments alone, since faith without works is dead; nor the unreasoning, untaught practice alone, since works too are dead apart from faith. But each, united and blended with the other, like soul and body, brings forth the perfect person according to God. The Jew fasts too, but he has heard: Fasting and idleness and your feasts my soul hates. Why? “Because your silver is base.” For where is speech approved among the murderers of the Word? This too is cast in their teeth: For your hands, it says, are full of blood — men who not only did no good work, but went so far as to kill the Lord himself. Heretics fast too, but without crown or reward, for their contest is not lawful. The Orthodox believer gets drunk too, but he will be beaten with many blows, as one who knew the Master’s will and did not do it.

9 For this reason, brothers, the virtues must be embraced together with the knowledge of the commandments; this is what the number of the fasting days symbolically intends for us, multiplying the four by the ten, and conversely. Now that we have spoken adequately about the fast, and since even this was arranged by the Church’s builders not without wisdom, come, let us discuss, as far as we are able, the veneration of the Cross as well. That the instrument of our salvation, sanctified by the divine Body and Blood, ought to be venerated, requires, I think, neither inquiry nor argument to establish belief. But that it is set forth in the middle of the fasting days for common veneration by all—this, for the more curious-eared among us, must be offered now as a kind of relish. For what is the reason for this fixed timing, that neither before this nor after it, but precisely in the middle of Lent, is this common veneration of the Cross by all decreed? Is it not plain that this too proceeds from the Spirit? For since he knows that human nature, though it generally starts with great fervor, does not keep an even pace as it advances, but grows numb, as it were, and is energized, so to speak, into doing nothing—lest, having begun the course of the fast vigorously, we then grow slack as we proceed—he has set the Cross in the middle, both to receive the labors already accomplished and to strengthen us for those still to come (just as those who, in athletic contests, rouse with their cries the athletes who are truly exhausted, or thought to be so, and who often come to a stop in the middle of the stadium), bringing to mind the sufferings of our great God and Savior, and saying, like some trainer to the one running well: “If the Master was nailed to a cross, given gall to drink, pierced in the side with a lance, and endured everything shameful, both in deed and in name, do not you yourself grow faint, nor let your feet be shaken by the hand and working of a sinner, nor your steps be poured out; but run with endurance the race set before you.” Run as one not uncertain of the goal—for the resurrection to which the Cross leads by the hand is certain, and it is the impassible, priceless prize of all suffering and dishonor, and it shines forever upon the Cross.

10 Next, from this present veneration we are also taught the mediation that the Cross has performed on our behalf, reconciling us to God and Father, whom, by our disobedience, we had made our enemy. For since we had been overcome by the enemy through these two hands, as it were—pleasure and grief—and had fallen in a fall worthy of pity, we were visited by a dawn from on high through the tender mercy of our God. At once, from the very beginning, the adversary was maimed: neither did pleasure defile the conception of Emmanuel—for no iron blade, no cutting of virginity, no hand of man, no act of marriage, ever came near the divine altar of Mary—nor did pain constrict her childbearing, since no pleasure had gone before it. For where pleasure goes ahead, there pain follows without fail, just as where pain goes first, pleasure follows after; and this is the unbreakable and indissoluble law of nature, laid down in kindness to humankind, so that neither what dissolves us in delight should be unbridled and masterless, nor what stings us should be incurable and deadly; but the one should have, as its warning, the grief that afterward arises from it, a check upon excess, while the other should have its sweetness as a remedy for despair.

11 When he had been manifested at the Jordan, and had undergone, for our sake, we who are servants, the cleansing given by a servant, and had received the Spirit for our sake—he who was never separate from the Spirit (that he might show the Spirit borne upon the water at the moment we too are baptized, and might persuade us to run to such a washing as a true and perfect cleansing—a washing that receives the Spirit of God)—he is led by the Spirit into the wilderness (for the one who has been cleansed needs tranquility, lest he be muddied again by the mire of the mud and need a second cleansing). And he receives the assaults of the tempter through pleasure—not through reasonings, for these have no access to the mind of God—but the tempter assailing him in person; and by three falls of his adversary he is crowned on our behalf, attended by the ministry of angels—so that you might learn the honor you are to receive, having overcome the one dishonored among the angels. But the victor over pleasure, having granted the victory to the brothers, then set out at once upon the work of teaching. For it was necessary that he first prepare and cleanse our nature, like some vessel, so that it might become capable of receiving the Word, throwing down love of glory after gluttony, and love of wealth after love of glory—the three daughters of that leech which has sucked out our life; and at the same time he instructed us who teach not to take up the word of teaching before we had, by our own practice, thrown down the tempter.

12 There still remained to the enemy the hand of grief, and this he now used: stirring up against him the Pharisees, the Sadducees, the Scribes, and his own apostates, slandering him with words, stoning him with stones, putting forward wicked sophistries—and what did he not devise against him? In the end, he brought it about that Christ was counted among lawless men, procured for him the most dishonorable death, and made him a spectacle: not only was he who hung upon the tree reckoned accursed, but, in the manner of lawless men, every kind of slander and insult was heaped upon him. This trial, I say—the trial through grief—I count harder to overcome than the first, by as much as it is more unbearable to fall into grief than not to have enjoyed pleasure. And the tempter himself shows this: for he would not have reserved it for last, had he not known it to be the stronger. But when Christ, coming through this trial too, was victorious—not merely enduring everything, but even repaying his murderers with prayers—from this our nature received an undeniable victory, crowned through the deeds of him who had conquered the world; and this is truly the most perfect trophy, and the complete salvation that the Cross has procured for us. For up until the Cross some hope still remained to the enemy, who, puffed up with pride, fed himself on empty expectations.

13 From that point on, his hand became powerless, and truly then the swords of the enemy failed utterly. For through the death of the Son we were reconciled to the Father. Since Adam died justly (for death had been imposed on him by covenant — In the hour, it says, that you eat from the tree, you shall die by death — the penalty of transgression and sin), but the Lord, who committed no sin (for how could he have sinned, who did not come through pleasure and grief, the very things about which sin revolves, but was shown superior to both?), was put to death unjustly by the Cross—by this unjust death our just death was dissolved; rightly, then, do we ascribe our salvation to the Cross. For one died for all, sinless, and for this reason not liable to death; for the sting of death is sin, like a sword in a soldier’s hand, that easily pierces those who yield to it too softly. And this is the very sum of his loving-kindness: that he who owed nothing dissolved our debt. This the Lord himself declared in his farewell words: The ruler of this world is coming, he said, and he has nothing in me; but as the Father has commanded me, so I do. For God so loved the world that he gave his Son as the ransom paid to death. O the depth of the wisdom and the riches of his goodness! From love for mankind came the death of the Son; from death, in turn, comes the reconciliation of mankind and love toward them once more—so that the reconciliation might appear altogether just: God as one owed a debt, not merely showing favor.

14 The mediator and procurer of this reconciliation is the Cross; and it is this very mediation that it now enigmatically signifies, symbolically set forth and venerated in the middle of the fast. If you will, take the fast also as a paradise, in whose midst the tree of life is planted even now, available equally to all, except to whoever has made his belly a god—this one Paul calls an enemy of the Cross. Yet the Cross summons and receives even this man, meaning to consume his bulk[4] and to persuade him not to give himself over entirely to the pleasures of the belly, by making him look toward the gall and the vinegar, which the One fixed upon it tasted; and not to stretch his ease in every direction, by making him consider the nails and the wounds of the lance, and, thrusting through them, as it were, the finger of retribution[5]; and, in place of the belly, to proclaim God and the Lord as the author and perfecter of this bitter and painful life—since indeed from the very beginning it was fixed there on behalf of sinners and those who had given offense, uniting all spirits to one another, and binding them to the Lord.

15 For as it has height and depth, and its extension into breadth on either side, so it has gathered together, in Christ who created all things, the things of heaven and the things of earth, from the rising of the sun to its setting, so that there might no longer be two creations, angels and the sons of men—some moved, some unmoved, some in heaven, some on earth, some near, some far—but one single creation of all who have been made new in Christ, all now unmoved, both the heavenly and those drawing near. Such are the gifts of the Cross—not given once only, nor shown for a brief time, but always both being given and being shown, proclaiming the majesty of him who wrought our salvation upon it: gifts that will cease only when the power of God itself grows weak. But as long as that power endures, and continues to strengthen the weak, so long will the Cross be able to bestow such and so many gifts on those who are being saved—to whom the Apostle also testifies that it is the power of God. For he says: The word of the Cross is to those who are perishing foolishness, but to us who are being saved, it is the power of God. It is also called, for the soldiers of Christ, the armor of God’s good pleasure—an armor by which God wishes to do them good, and which, given also against their enemies, is a crown; for it both arms and crowns at once, and this too we are taught by David. It is also a sign for those who fear God and have crucified their flesh: for they have no other mark by which they can be known to belong to Christ except by having crucified the flesh with its sufferings and desires; and Paul too testifies to this, boasting in it as in some royal insignia, and for this reason no longer known as Paul, but as Christ: For I live, he says, no longer I; but Christ lives in me. And this is that very thing the Lord had spoken of, that whoever chooses to follow him must deny himself and take up his cross. It is also the wisdom of God, however much it is denounced as foolishness by the Greeks: for the foolishness of God is wiser than men. It is also the footstool of his feet, as the resting place of his incarnate presence; and the place where the Lord’s feet stood, and the very movements made for our salvation—for what further need was there to move, once he had reached the goal, and salvation, through which victory came, had already been accomplished?

16 But let no one be left out, either from beholding it or from bowing down and venerating it: sanctifying the eyes by the one act, bending the rest of the members by the other, and touching it with the lips by the third. Let the tongue too be sanctified, whether singing or teaching. Let the hearing too be sanctified, resounding with the things of the Cross, and carrying them through to the mind. Are you a king? Draw near to the scepter of Christ; learn that you are a servant bought with a price. Recognize your Master, and regard those under your hand as your fellow servants—for we were bought with one and the same blood. Learn how the honored trappings of your kingship were mocked at the time of the Cross: the jeweled crown roughened with thorns and cares; your mighty scepter, and every such emblem, an empty reed; the purple robe in which you take such pride, a good belonging to another, drawn from blood—for it is soldiers who wrap it around you; the genuflections you receive, and the acclamations, mostly counterfeit, coming from the very men who would not merely gladly strike your head, but more gladly cut it off. Learn these lessons as you venerate the Cross; for in Christ even the mockery must be taken in earnest, and we must be taught by his word in every way.

17 Are you appointed a soldier? Take up the armor of good pleasure, to flee from before the bow—whether the intelligible bow, which strikes at what is intelligible in us and, through the appearance of sensible things, wounds those who are unguarded, or the visible bow, which corrupts what is visible. Are you rich in earthly goods? Accept the counsel that comes from the Cross, which shows your own Teacher, fixed upon it, naked; and if you claim to be his follower, set your feet in his footsteps as well, and take up your own cross, renouncing all things. Are you afflicted by poverty? Comfort is near, for this very burden of poverty is an involuntary cross. Have you too been pressed into service? Then make the good thing voluntary, so that it may earn you an even greater reward. And you would do so, if you tolerate nothing base on account of your poverty, but endure the constraint with thanksgiving. How much effort and expense would you not undertake, were a foot race set before you, so that your bloated, dropsical limbs might appear leaner and lighter? You are already, from this very fact, made light and freed from the dropsy of wealth. Do not, then, be downcast when you are healthy in a lean body, nor call blessed the rich man’s hollow bulk of flesh, lest you show yourself poor in mind as well.

18 The Cross will also instruct those who are resplendent in worldly glory, persuading them to look to the Lord of glory, whom the rulers of this age crucified, unable to bear, for love of a false glory, the true glory of his works—and to fear their fate, lest they too, unaware, kill Christ for the sake of a dishonorable glory, and, for this reason, to seek glory from God alone, and to be clothed and crowned and formed by it into the image of the glory of the Only-Begotten, becoming and appearing as sons of God through their works, and shining to the glory of the heavenly Father. Do you suffer and feel dishonored, unable to bear it when your neighbor prospers more than you? But look—do you not see the Crucified One, and his dishonors, the spittings, the blows, and the reputation of a deceiver held against him? And do you not recognize something of the Master and the divine in what the world counted dishonorable and contemptible—and then see how he rose as king, clothed in splendor, and was taken up in glory, and sat down at the right hand of the throne of majesty, and how he will come again in glory, and every knee shall bow to him, of things in heaven and on earth and under the earth, and every tongue shall confess that Jesus Christ is Lord, to the glory of God the Father.

19 Do you live in ease and comfort? Look upon the Cross, and consider the weakness of human nature, unable to make use of the course of ease without slipping and falling; and how our own dissipation in paradise gave birth to sin, on whose account the immortal One was put to death. Considering this, draw yourself in, and shudder at the mystery accomplished for your sake; take care lest, dissolved in ease, you render the Master’s death useless for yourself, and lest at some point the Jesus being corrupted within you cry out in distress: What profit is there in my blood, if I go down into corruption? Are you despondent? Consider the good things of the Jerusalem above, of which you have been counted worthy through the Cross, and remember God, and rejoice toward him, before whom you will soon appear, to be seen by his face, and you will pass through the place of the wondrous tabernacle, amid the voice of exultation and the sound of confession of those who keep festival. And shake off worldly grief like foul dust, or soot from smoke. Rebuke the passible part of your own soul: Why are you downcast, O my soul, and why do you disturb me? And do not merely rebuke it, but also teach it to hope in God, for divine hope is grief’s true opponent. But if there is something you must still grieve over, grieve rather that you were downcast over vain things, and show your compassion toward brothers who are crushed and afflicted.

20 Become a Jeremiah, or a Paul, weeping over those wounded by sin, the enemies of the Cross. Groan over those perishing in Jerusalem, and in the Church of our own time here on earth, so that the sign you venerate may also be set upon your forehead. For the loving-kindness of the Cross has met with ingratitude from those who received its benefit—and what have you suffered in return, of such magnitude, for such great benefit, as Christ both did and endured on your behalf? Yet even so he sought forgiveness for those who devised and carried out those dreadful things against him, saying: Father, forgive them this sin, and, to make forgiveness the more persuasive, adding their ignorance—himself standing as priest for the sins of ignorance of the people, or rather himself the victim offered.

21 What then of us who occupy the sanctuary? Are we taught by the Cross only some small things? Or rather things all the better and more perfect, in proportion as we are an imitation of Christ, and continually offer sacrifice on behalf of the people, renewing that perfect sacrifice offered once for all, using the Cross for every purpose, and by it marking and sanctifying this people? Let us fear, then, lest, while promising to seal others with this seal that no plot can touch, we ourselves prove easily assailable, as if unsealed, bearing no mark of a crucified life. To monks, too, the Cross is a natural kin; for their whole life is affliction and mortification, and mourning called blessed, and dishonor, and a humbling that exalts, and all such things that go together with the Cross. It is no foreign good, then, but your own treasure that you clasp to your heart, O monk; do not endure watching others snatch it away before you. Nor should you, who belong to the people and to the simpler multitude, stand far off from the Cross; for it was fixed, and is set forth, for your sake as well. Take your fill of it; do not busy yourself with anything else; do not think you need to know anything more than Jesus Christ, and him crucified — and whether lying down, or rising up, or sitting, or standing, or doing something, or resting, or setting out on a journey, or lodging, or tasting food, or ceasing from it, fence yourself about with this sign. If you do so, you will not fear the terror by night, nor the thing that walks in darkness, nor the mishap, nor the demon of noonday. For the sign of the Cross is the deliverance from all these things, and there is no medicine so hostile to demons as this. For once shattered by it, they are afraid, and however shameless they may be, they still cannot bear to look straight at its power, and for this reason flight alone is their safety.

22 The Cross of Christ also summons tax collectors. Who knows whether they might not entertain the Lord, spending all their wealth upon the feast, and themselves become a Gospel of Christ, displaying in themselves its wonders, and proclaiming the power and working of the Cross? You who love ardently, draw near to it the more lovingly. And the thief too has some claim upon the Cross[6] — for it is its custom to do good to thieves as well. Confess and acknowledge the Crucified One as king of all and of yourself, and act accordingly, and you will hear that loving voice: Today you will be with me in paradise. O the goodness, O the grace! How many years’ offenses[7] and bloodstains did a single voice of repentance and confession cleanse away! Who could despair of himself, seeing a thief saved, and, as it were, forcing his way into paradise together with the one who called him?

23 Let us all bow down in veneration and fall prostrate—not bowing the body alone, but bending, before this, the knee of the heart as well, and marking our servitude by the doing of the Master’s commandments, not by prostration of the body alone. For this too the Jews used to feign and display, yet they heard Isaiah declaring to them: This people honors me with their lips, but their heart is far from me. And our Savior does not grant entrance into the kingdom to the one who calls him Lord, but to the one who does his works. But let us also learn something more mystical from the bending of the knee: as often as we bend and rise again, calling to mind the death and resurrection of the Lord, and through it ourselves too dying to sin and rising to righteousness—falling to what is worse, and being raised to what is better—according to the great prophecy that Simeon uttered concerning Christ. Again the kingdom of heaven has been opened, and is now within us, whenever, through the Cross, we reign over our passions; and it will later be revealed, when the Judge comes attended by the Cross, to render it to all who, through the deeds laid up within them, have prepared it for themselves, or have from here been prepared for it.

24 The supper is prepared for all: the one now accomplished at this mystical table, to which the Cross leads—our Passover, and truly proclaimed as such—and the other, to be accomplished later at the heavenly altar, of which those who serve this tabernacle and this passing world have no authority to eat; and this we know to be the more perfect and more mystical Passover. A kingdom lies before us, and how is one not wretched who is shut out from it? A supper has been prepared, abundantly supplied with bulls and fatlings, and who will not run to enjoy it? But deceivers try to distract us, as they did those called in the Gospel. And what of it? Our ally is not far off. Let us shake them off with the Cross; let us sharpen our appetite with fasting; let us wash our hands in the blood of the slaughter of our sinful and fleshly mindset, and take our delight in the Lord, being satisfied when his glory is revealed to us, now and ever, and to the ages of ages. Amen.


[1] Translator’s note: ἐξηρτημένος; Migne suggests ἐξηρτυμένος, “furnished,” in the margin.

[2] Translator’s note: The printed Greek reads ὡς ἀνθρώπινον τρόπον γενομένη, καὶ οὐ θειότερον—literally “as coming about in human fashion, and not more divinely”; the sense the argument requires, and which Migne’s Latin gives, is the reverse.

[3] Translator’s note: Migne prints εἴδωμεν (“see”) and corrects it in his note to εἰδῶμεν (“know”), which the contrast with practising the virtues requires; the translation follows his correction.

[4] Translator’s note: Migne prints a row of dots here (τὸν…… κον); his facing Latin renders tumorem, “bulk,” the reading followed.

[5] Translator’s note: The printed Greek has τὸν τῆς ἐράνης δάκτυλον; ἐράνης is not a Greek word, and the reading is corrupt. “Retribution” follows Migne’s Latin retributionis, which presupposes a word not recoverable from the printed text.

[6] Translator’s note: Migne’s footnote records the variant “you too pertain somewhat to the Cross” (addressed to the thief); the reading followed here takes τι as the subject’s own modest claim.

[7] Translator’s note: Migne prints a row of dots here (πόσων ἐτῶν ἐμ…..): the noun governed by “how many years” is lost in the printed Greek; “offenses” follows his facing Latin, piacula.

Oration on the Feast of Our Most Holy Theotokos, When She Was Brought to the Temple by Her Parents

1 The remembrance of a righteous man,[1] celebrated with praises, has often exposed the one giving the praise as falling far short of his subject’s worth—for words are not always equal to the facts, nor is this so in every case. But how, in setting out to commemorate with praises her who is the Lady of every righteous one, the Mother of God the King of righteousness, could I find a speech that touches even some small part of her worth? For I think that even the words of angels—if indeed there are angelic words, truly messengers of mysteries—could not attain to the graces of the Mother of God. For since her holiness has surpassed the whole of creation, no speech belonging to a creature could worthily hymn her. Shall we, then, be altogether silent, and thus unreasonably pass over in silence the Mother of the Word, who has procured for us a life lived according to reason?

2 Or, speaking according to our ability, and calling her blessed as she herself foretold[2] — insofar as this is possible—shall we revere the great things done for her? Or rather, shall we glorify these very things by their very ineffability, proclaiming their greatness even where we cannot grasp it, so that we too may be sanctified in some measure—both the tongues of those who speak and the hearing of those who listen? Human nature was in a bad state, once torn away from God, carried headlong like a stone falling from a mountain height, shattered and scattered among many opinions and judgments, and pitiably corrupted by them. And deceit, taking its beginning from a woman, fed upon the whole race, sparing not even its sturdier portion. What then? Our great Maker and Provider showed himself, and by his providence gives assurance of his creating, and puts forward, as witness and herald of the power that creates, the wisdom of his governance over created things. For the one who makes a thing must provide for what he has made, if he wishes its existence to last longer, and not have it come undone as soon as it is put together; otherwise the creating would be artless and unskilled, its author truly a child, one who plays with sand and, in making, is himself more played with than playing.

3 Nor did the Creator leave us without providence, but through both conversation and manifestations he instructed and guided us, and through dreams made us wise, and benefited us in every way, and gave the law for our help; and by now was also constricting us with harsher measures, and pressing us with heavier ones, so that whatever was fleshly, excessive, and unfit for the Spirit’s dwelling might be worn away. For what did he not do, what device did he not employ? Since he saw all things come off second to our indolence, and saw us struck from head to foot by bitter robbers, receiving from the law and the prophets neither oil nor bandages[3] — while we ourselves passed by on the other side, powerless because of the sin that reigns in our flesh — he himself was compelled by the tender mercy of his goodness to come to be in the likeness of sinful flesh, so that, having condemned sin in the flesh, and dying, one for all, he might grant victory to the whole of nature. And since death had reigned, garrisoned and made strong by sin, and held great dominion over us—inasmuch as we are conceived in iniquities and born in sins, and it was a necessity of nature that those who were born should also perish—it was therefore necessary that our birth too be sanctified, and that the torrent of death, flowing through the valley of sinful birth, be stopped, checked by the great rampart of holiness.

4 Since, then, this was so, and it was necessary that the entrance into the present life first enjoy this grace, so that fitting ends might follow upon it, there is chosen also the one who would minister to that birth, graced with every virtue and surpassing all creation—of royal tribe (for she was of Judah), and of illustrious parents, so far as her birth was concerned, and of parents more illustrious still in piety, a God-given fruit made manifest to them. For such are the judgments of God: though blameless in all their ways, they were in danger of not escaping the reproach of childlessness—whether God was testing their faith, as once he tested that of the forefather Abraham (for he is always wont to lay the heavier burdens on the stronger, so that they themselves may be crowned more gloriously, and become an encouragement to those who come after), or whether he had in view something else more mystical and symbolic to show in them. And yet how their hearts were pierced, and how they were torn by the memory of their childlessness—and how much more the blessed Anna, for what is a woman but a tender thing, easily given over to sorrow, and especially prone to be stung by envy?—the sword of childlessness cut deep. What then? They did not flee to physicians, nor bind themselves with charms, nor seek some drink thought useful for conceiving, nor call upon sorcerers—for these are truly the resorts of the sick, of souls swallowed up by unbelief and bound by the unspeakable snares of the Evil One, who are indeed unworthy to leave behind any offspring at all. They did no such thing; instead they looked to the Maker of creation, who from the beginning gave increase and growth, and who brought Sarah’s dead womb to life, and giving themselves to fasting, and by their prayers drawing down the divine goodness, and calling to mind the ancient wonders enjoyed by the wives of the patriarchs—the Shunammite woman, and Anna the mother of Samuel—they sowed, and reaped in exultation[4]. And they who had before been brought to nothing in their reins were transformed, and to them a little daughter was born, surpassing them in holiness and grace by as much as God’s dwelling in her, or his rest, surpassed his dwelling among them. For in them God simply dwelt, according to what is said: I will dwell in them and walk among them; but in her he filled the womb itself in his very being.

5 Did they, then, fail to recognize this grace? Did they imitate ignoble parents, and, hoping to have in the child a support for their old age, an heir of their estate, and a successor of their line, keep her at home, raising her rather too tenderly? No—they would not truly have been her parents, nor would they ever have been counted worthy to have her from the beginning, had such thoughts been natural to them. Instead, stripping off every fleshly attachment by the Spirit, and rising above everything, they offer as a gift to God the God-given good he had given them, and show that they hold what is good from him by giving it back to him. And they carry her to the temple as a living, moving offering to him who is Lord of all, and beauty is set upon the house of the Lord, and to him is allotted the place of the tabernacle of his glory — which David confessed that he loved, yet was not able to see with his eyes. And the Child forgets the house of her father, and is brought to the King who has desired her beauty. And she is brought not timidly, nor without honor and glory, but with a splendid procession: she is led out from the house amid the acclamations of all, applauding her departure; and all her kindred, and neighbors, and whoever was bound to her parents by any tie of friendship, accompanied her—fathers rejoicing with the father, mothers with the mother, and maidens and young women, torchbearers, went along with the Child of God, like a ring of stars shining about the moon; and all Jerusalem resounded, gazing upon this new procession, a three-year-old girl wrapped in such glory, honored with the bearing of so many lights. And when the temple received them, the whole priestly order came out to meet them, greeting them with hymns; and the high priest himself was moved by the wonder, and all the more, the more he was inspired above the rest.

6 And the parents bring the Child to him and entrust her to him, relating both her mother’s barrenness and the promise concerning her, but also confessing that the child’s upbringing was, in another way, beyond their own capacity—for being more divine, she required an education to match; lest so bright and priceless a pearl be fitted into a poor rag, when it ought rather to be threaded into the royal robe, for greater glory and adornment. And the high priest, standing then all the more outside himself, and seized by God, beheld the Child as truly a lodging-place of divine graces, worthy—more than he himself—to appear continually before the face of God. And he understood that what is said deep within the Law concerning the Ark, that it was to be laid up in the Holy of Holies, plainly pointed to this very Maiden. Without hesitating, then, or holding back, he dares to do something just, though contrary to the Law—or rather, above the Law that is beneath—and, having crossed the darkness of the letter, he comes to be with the Spirit; and bearing the offering into the Holy of Holies, he lays it up there. And that place receives the Maiden which was visible to none of the other men, accessible to none of the priests, not even to the high priest himself, save that he was permitted to tread it but once a year.[5]

7 For it was necessary that she who was sanctified in purity above all nature, and justified from the womb, should not be subject to the weight of the Law, which was laid not on anyone righteous but only upon those who sin. For the Law entered on account of transgressions, and a tutor was set over those who needed such instruction; but for her, who was raised even above the angels, it was not the Law but grace that accomplished the more perfect things. And God signified how pleased he was with what was taking place: for he made use of an angel as a minister for her upbringing, and fed in a wondrous manner the one who would bear and nourish him, so that almost nothing in her might be human, but all might appear divine. This is our festival; this is what we celebrate today: the bringing forward of the Maiden, and her entrance into the Holy of Holies. O strange event, O strange report! A female child dwelling in the innermost, unseen places of God! And yet, even had she only walked in the court, this alone would have shown, throughout, her intimate belonging to the Master—since it was decreed by God for those who had given offense, You shall no longer tread my court. And even had she only seen the Holy Place, this too would have been a great pledge of confidence; and had she entered it but once a year, this too would have exceeded the lowliness proper to women. But now, having passed beyond the court, having crossed the second veil, having entered the Holy of Holies, she is set apart to dwell continually with God, and becomes for human nature a pledge of the grace that was to come afterward—displaying beforehand in herself what was ours, and opening a road for the whole human race toward the true, heavenly Holy Places, both the ascent and the entrance, and showing thereby that the Law was already being abolished—the Law which, unable to justify or to cleanse from sins, kept almost everyone shut out from the holy places. For Christ was about to justify all by grace, and, having broken down the dividing wall of partition, to open for all the entrances once impassable, and, having sanctified and cleansed all with water and the Spirit, to receive them into the Holy Places. For this reason he receives the Virgin beforehand, and what now takes place concerning her he gives as a sure pledge of the reconciliation of the whole race to himself that is to come afterward.

8 The Child, then, is dedicated on account of her innocence and uprightness—for of such is the kingdom of heaven,[6] and the Lord takes hold of the innocent, and his face beholds uprightness. And female, on account of Eve, through whom and from whom came the transgression—so that where sin abounded, grace might abound all the more; and a woman, who had cast us out of paradise, would go before the whole of nature into the Holy of Holies. And three years old, because by this number the Trinity is mystically signified—a number that increased her holiness. And what does the procession signify? The boldness of grace, now gone forth into all the earth, no longer shut up in one place according to the narrowness of the Law. And what do the young women signify? Souls of the new lump that is according to God, joined to the Virgin by imitation. Is there also something for me to see in the lamps? Indeed: the light of life shining to the glory of God, and the illumination of knowledge, kindled and held in the hands of active labor—as, for the one whose hands have grown slack, and who has been forsaken by his strength, as the divine David says, even the light of his eyes is no longer with him. For the Holy Spirit will flee deceit, and will not dwell in a body in debt to sin.[7][8]

9 But as for you—whoever you are—stiff-necked, uncircumcised in heart and ears, always resisting the Spirit: cling, if it so pleases you, to the shadow, and think nothing beyond the letter, taking scandal, because of your own blindness, from what has been said so far. But tell me truly: would the high priest ever have so rashly broken the Law, and done a deed fraught with such danger, unless he had been persuaded of something more divine concerning the Child? How could he have brought in the Maiden so boldly, unless he had counselors wiser than you—namely, Manifestation and Truth,[9] with which his own breast was adorned, and from which he received the sign for whatever he was about to do? For which of the priests would otherwise have tolerated such a thing? And how would the people, so prone to sedition and always watching for any occasion of innovation, not have been stirred by so unprecedented an act? But the will of God was stronger; and what God the Holy One had ratified, no man could dissolve, and by the unspeakable reins of Providence the jaws of all were held and restrained, so that they even praised what they saw taking place above human reckoning. But do you not agree that these things are true, nor believe in God? This you have in common with your forebears—the proud boast is your patrimony, from fathers who did not believe in God, but despised the desirable land: Forty years, says he whom they refused to trust, was I grieved, and said, They always go astray in heart. Take care, then, that in this way you do not open a wider door to the pagans for disbelieving[10] the wonders in God’s Law, thereby, while opposing our position and imagining that you are defending the Law, unwittingly bringing forward your own case against the Law.

10 But let us leave the Jews, who wear the veil over their eyes and look upon nothing bright or worthy of God—for their eyes are closed, and therefore they have not known, and they walk in darkness. But let us, with unveiled face beholding the glory of the Lord as in a mirror, and marked and formed by his light, not only behold and honor what belongs to the feast, but ourselves become a feast, or the very subject of a feast. And how shall this come about? Were you yesterday a barren and fruitless soul, bearing no child worthy of the light of life? Today, conceive in your womb the fear of the Master, through wholesome fasting, tears, and confessions, as through truly good seed, and bring forth for yourself a spirit of salvation, and nourish and raise it as a child, growing it in a faith that reaches to the august Trinity—admitting neither a multitude of gods, for that is vulgar, nor a bare single person in the Godhead,[11] for that is deficient; the one being the shameful passion of pagan error, which contrived successive kinds of divinity, the other the mean-spiritedness of Jewish narrowness, unable through the poverty of their reasoning to receive the three. And render to the Lord an offering — from whom comes every good gift — not ascribing the good child to your own labors, but to his power and grace. Let the light of virginity, or of chastity, shine unquenchably in you, and so you will be worthy either to enter, or to bring another in, to the Holy Places; for without holiness and purity, no one will see the Lord — trust Paul, who affirms this together with the Lord. And thus nourished, you will be fed with the divine and mystical bread brought and given to you by an angel—since indeed the priest both is called, and is believed to be, an angel of the Lord.

11 Such are the gains of this festival kept in honor of Christ; thus do Christians brighten themselves with their feasts. Are you a virgin? Behold the glory of virginity, and where it leads and brings one up, and with what it feeds, and through whom; and do not let your foot slip, nor let your lamp grow drowsy, nor let death come up to you through the windows, nor profane the holy thing of incorruption, which admits no recall once lost. For who has ever restored virginity to himself, even if he wastes away his flesh, even if he keeps himself inaccessible to thievish thoughts? But have the bonds of marriage been placed upon you? See that you do not blame marriage as the cause of separation from God, nor make vain excuses; for Joachim and Anna too, though under the yoke of marriage, were not outside of God—and this, most remarkable of all, is that, having obtained the heir of their line, they gave her up, and so gained a resolve that knows no succession; and, giving a daughter to God, they received in return the right to be, and to be called, ancestors of God.[12] Looking to them, then, render to marriage what is fitting, as to Caesar, and render to God the things that are God’s. Love your wife as your own flesh—for no one ever hated himself — and do not let your eyes stretch beyond your own household. Drink water from your own wells; for what belongs to another is narrow, and brings with it, here too, the tribulation of the flesh that comes from the laws. Raise your children in the discipline and instruction of the Lord, in fear of the condemnation of the high priest Eli;[13] and so you will have been sanctified by marriage, and will have sanctified marriage, and will have become ambidextrous, handling the things of the world according to God, and you will have shown the Scripture speaking truly of you, that a wife is fitted to a husband by the Lord — a truly good joining—and one that wins a crown from God, who fits all things according to reason.

12 So let us keep the feast, brothers, so let us be kept by the feast, that we too may be counted worthy of entrance into the more perfect Holy of Holies—virgin souls, pure from every evil (for this is the true virginity that Scripture establishes), holding our lamps bright with the oil of loving-kindness, where Christ, our forerunner, has entered on our behalf — having her herself as our helper both in purpose and in deed, who has counted us worthy of so many graces, and now sanctifies us through her feast, and then will count us worthy of that beauty, of the all-holy Trinity, innermost of all—the Father, the Son, and the Holy Spirit, the one God, to whom belongs all glory, honor, and worship, now and ever, and to the ages of ages. Amen.


[1] Translator’s note: This oration narrates events from the Protoevangelium of James (chs. 4–8), not the canonical Gospels.

[2] The Magnificat: “all generations shall call me blessed” (Luke 1:48).

[3] Echoing the parable of the Good Samaritan, Luke 10:30–34.

[4] Psalm 125:5 (LXX): “those who sow in tears shall reap in exultation.”

[5] Hebrews 9:7: the high priest alone entered the Holy of Holies, and only once a year. “A year” is supplied from Migne’s facing Latin.

[6] Matthew 19:14.

[7] Translator’s note: Migne prints καταχέω; the reading is κατάχρεῳ (Wisdom 1:4, “in debt”), which the translation follows.

[8] Wisdom 1:4–5.

[9] Translator’s note: The δήλωσις and ἀλήθεια of the Septuagint—the Urim and Thummim set in the high priest’s breastplate of judgment (Exodus 28:30).

[10] Translator’s note: The printed Greek reads θύραν εἰ, ἀπιστίαν—the glyph after εἰ is worn and ambiguous (final sigma or comma); the translation follows Migne’s facing Latin (ad eorum incredulitatem), construing εἰς ἀπιστίαν.

[11] Translator’s note: μοναρχία—in Greek Trinitarian theology a positive term (the monarchy of the Father); here it stands for a solitary divine person, which is what Theophylact rejects.

[12] Translator’s note: πατέρες Θεοῦ—the title the Church gives Joachim and Anna, θεοπάτορες, forebears of God according to the flesh.

[13] 1 Samuel 2:12–4:18—Eli’s failure to restrain his sons.

The Last Part of the Homily on the Eleventh Matins Gospel

1 [1]But others maintain that he truly “fell asleep”—that is, that he died. For after Domitian, Nerva reigned for one year, and he recalled John from the island of Patmos and permitted him to live in Ephesus. John was then alone of the disciples still surviving, and after writing his own Gospel he rested in peace. Concerning this the learned Eusebius says in his Ecclesiastical History: “Thomas received Parthia as his portion, and John, Asia; and having spent his time among them, he died at Ephesus.” And again: “And John the evangelist died at Ephesus in Asia, and was buried there by the faithful. In the same way Philip, one of the seven deacons, came to his end at Hierapolis, and was buried together with his daughter.”

2 Concerning these men Polycrates, bishop of the church at Ephesus, writing to Victor, bishop of Rome, speaks as follows: “For in Asia also great lights have fallen asleep, who will rise again on the last day at the coming of the Lord … John, who leaned on Christ’s breast, who wore the priestly frontlet, and was both a witness and a teacher, fell asleep at Ephesus.[2] And Philip, one of the seven deacons, came to his end at Hierapolis.” This is the same Philip who baptized the eunuch and instructed Simon in the faith.

3 Nor is this all: the divine Hippolytus of Rome, in his account of the preaching and death of the apostles, says: “John, the brother of James, while preaching the word in Asia, was banished to the island of Patmos by Domitian, emperor of the Romans; and from there he was recalled to Ephesus from his exile under Nerva, and having written his own Gospel and beheld the Apocalypse there, he died; and his remains, though sought, were never found.”

4 Caesarius, brother of the great Gregory,[3] when he was asked about this at Constantinople in a private hearing, answered as follows: “John himself made this clear near the end of his own Gospel, saying: And when he had said this, Jesus says to him — that is, to Peter — Follow me. But Peter, turning around, sees the disciple whom Jesus loved following, and says, Lord, what about this man? Jesus says to him, If I want him to remain until I come, what is that to you? Since, then, Jesus had come upon him at his fishing and had commanded Peter alone to follow him, and Peter, wanting John to come along as well, had asked, “And what about him?”—Jesus, who had ordained that John remain at the fishing, says, If I want him to remain here, fishing, until I turn back and come again, what is that to you? And so, excellently correcting their mistaken supposition, he fittingly said: And Jesus did not tell him that he does not die. For indeed they often went astray in many things concerning Christ’s questions and answers—so much so that they heard themselves called “without understanding, and slow of heart”[4] — until the Holy Spirit came and taught them and guided them into all truth, according to the word of Christ.”

5 But if anyone, listening to these sacred words and testimonies in a contentious and reckless spirit, should ill-advisedly reason and say that John was left living in the flesh in order to announce the second coming of Christ together with Enoch and Elijah, let him hear that John himself, in the Apocalypse, speaking in the person of the Lord, says that these two alone—Enoch and Elijah—will be the two witnesses. For he says: And I will give power to my two witnesses, and they will prophesy for one thousand two hundred and sixty days, clothed in sackcloth. These are the two olive trees and the two lampstands that stand before the Lord of all the earth; and if anyone should wish to harm them, fire goes out from their mouths and devours their enemies. And when they have finished their testimony, the beast that comes up from the abyss will make war with them, and will conquer them, and will kill them, and their bodies will lie three days unburied in the street of the great city, where the Lord too was crucified.[5] It is therefore in vain that some rave on, asserting that he is still living in the flesh—subject neither to real pains nor to the flesh[6] — with no understanding of the things about which they are making their assertions; and they have this out of their own heads, not from any sacred expositor, recklessly and rashly telling monstrous tales indeed.

6 This is the disciple who testifies about these things and who wrote them, and we know that his testimony is true. And there are also many other things that Jesus did, which, if they were written one by one, I do not suppose the world itself could contain the books that would be written. Amen.

7 Now that the evangelist had spoken and testified concerning the false report that had spread about him, and had corrected the mistaken assumption of the many—who had not grasped what the Lord said about him, but supposed that he would not die—he confirms his own statement, adding: This is the disciple, and no other, who testifies about himself. I, says the disciple who was loved by the Lord and who reclined upon the Master’s breast, affirm that I will die by the law of nature.

8 Or, to put it another way: the very one whom the apostles proclaimed as not dying is the same man who testifies about these things. About what things? About the wonders and marvels of Christ that he has mentioned, which plainly occurred both before the Passion and after the Resurrection. And there are also many other things, which we have not mentioned or written down, that Jesus did in his words of teaching and in his miracles — which, if they had been set down accurately, in order, one by one, as would have been fitting, the world itself, that is, the human mind, could not have contained, or been able to receive and grasp, the divinely inspired and life-giving words spoken about Christ—or so, at least, I judge. And the word Amen is a word of confirmation, a kind of seal set upon his account: “Yes, truly, so the truth stands.” Giving thanks, then, to the Lord our God, who has counted us worthy and enabled us to come this far, we here bring our exposition to its close, since to him belongs all glory, honor, and worship, together with his Father who is without beginning, and his all-holy, good, and life-giving Spirit, now and ever, and to the ages of ages. Amen.


[1] Translator’s note: Migne’s own heading calls this the “last part” (Ὕστατον μέρος) of the homily; the surviving text opens mid-argument. The lost opening evidently set out the popular legend—reported also by Augustine, Tractates on the Gospel of John 124—that the apostle John did not truly die but sleeps in his tomb at Ephesus, his breath still stirring the dust above him, until the Lord’s return. Theophylact argues the contrary, patristic-testimony position; the Eleventh Matins Gospel is John 21:15–25.

[2] Translator’s note: The golden frontlet (πέταλον) of the high-priestly mitre, cf. Exodus 28:36–38—Polycrates of Ephesus’s famous claim, preserved by Eusebius (Ecclesiastical History 3.31, 5.24), that the apostle John had exercised a priestly ministry; quoted here in abbreviated form. Migne prints “and a witness” as a bracketed supplement.

[3] Translator’s note: Caesarius, physician and imperial official at Constantinople, brother of St. Gregory the Theologian (Gregory of Nazianzus); d. 369.

[4] Translator’s note: ἀσύνετοι (Matthew 15:16) and βραδεῖς τῇ καρδίᾳ (Luke 24:25): two rebukes of the disciples, joined here into one phrase.

[5] Translator’s note: Revelation 11:3–9, cited in an abbreviated form of Theophylact’s own: the clause “which is called spiritually Sodom and Egypt” is passed over, and the “three days and a half” of Revelation 11:9 is shortened to three days.

[6] Translator’s note: ἄλγουσι in the printed text, for which Migne’s margin proposes ἄλγεσι, “pains”—the reading followed here, and the one his facing Latin renders (nulli dolori aut carnis necessitati subjectum).


    
      Discourse to One of His Companions Concerning the Charges Against the Latins

    
  Prologue

1 Your request has reached me, most reverent son in the Lord, and I have recognized it as good, and worthy of a bishop’s regard—though it is one that the present age, like some harsh and thankless doorkeeper, all but turns away. For you asked us to answer, as briefly as possible, the ecclesiastical errors of the Latins, which you said were many and carry no small weight toward splitting the Churches. We, however, while knowing that others think this way, and very nearly everyone does, do not ourselves share that view.

2 We do not know that their errors are many, nor such as could split the Churches—except only the one that bears on the very head of our faith. We hesitate to take the opposing position against so many, and to stir up souls so easily troubled,[1] because of the cooling of love that the present age has worked first of all in me, multiplying lawlessness, as we have heard. For we do not receive what a brother brings us in a brotherly spirit, but meet it with opposition, and each of us hurries to seem someone, elbowing aside whoever got there first. We suppose we will be judged first among those wise in divine things if we pin some charge of heresy on the majority, and imagine we will look sharp-sighted if we make out the morning star to be black. For these reasons it seems better not to stay silent, understanding the season, as the old prophecy says.

3 But I have also seen, on the other side, the good sense of your love, which does not think it right that you should suffer loss from another’s ill will—just as I am glad to see, not the Egyptians laboring under a darkness one could feel and finding water turned to blood, but every Israelite enjoying the light for their work and the water for their life; and I simply rejoice to see God’s great wonders serve as punishment to some and salvation to others.


[1] Translator’s note: Migne prints εὐθολώτους, a rare formation from θολόω, “to muddy, to trouble”; the rendering follows that sense, with the Latin animas turbare, quae alias turbari facile possunt. Others would read εὐαλώτους, “souls easily taken.”
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1 Many things, then, as I have said, the Latins seem to do wrong in: offering the unleavened bread, fasting on the Sabbath, and not numbering the fast before the Passion as we do; dissolving the marriages of their clergy while permitting those of the laity indiscriminately, without restraint. And—if you are not about to laugh—they shave their beards, the laity and the sacred orders alike; men whose hands flash with gold rings, and who wear the priestly vestment woven of silk thread and dyed many colors; their ascetics eat meat, and when they ought to bow down and worship the Lord, they cleave to the ground instead. In this much, at any rate, they all go wrong alike. You would also see among them the sikaranoi[1] gorging on strangled meat—and you would abhor the Roman Church for teaching such things.

2 Perhaps some one of the very faithful, more fervent and zealous for Orthodoxy, rising up against us, might charge us with ignorance and poor judgment in divine things, or with coldness and betrayal of our own cause—and he himself would list still more charges than these. But of these I judge that some need no correction at all, and others only a moderate one: the sort that, if someone could bring it about, would confer some small benefit on the Church, but if not, should not even be counted among our losses.

3 But what seems to me, above all, to make communion with the Latins a harsh thing for right-thinking people—and which, left unaddressed, does great harm to the inheritance the Son received among the nations—this I will show you, and refute so far as I am able. And if we do not find the discourse growing too long, we will look briefly at some of the other matters too.


[1] Translator’s note: σικαράνους is left transliterated. Migne’s own note records that his translator could learn its meaning “neither from the lexica nor from the most expert Greeks in this city,” and that Mingarelli simply omitted it.

3

1 The greatest of their errors, then—the one that drags them down, as it were, to Solomon’s own pit of Hades—is the innovation they have made in the Symbol of the faith, proclaiming that the Spirit proceeds from the Father and the Son. But the Symbol of the faithful must be a Symbol free of every corruption. Not even the axe-bearers in Ezekiel would have spared those who were marked, had they not seen the sign upon them unfalsified. How, then, shall we meet this innovation? Simply and plainly, and altogether as befits the disciples of fishermen.

2 If we had set up some other teacher, we could have used his own words to win over his disciples, and the champions of the opposing view along with them. But since those who from the beginning were eyewitnesses and servants of the Word handed down to us this very One, who calls the Spirit the Spirit of truth and one who proceeds from the Father, — the argument is a simple one: either produce another teacher, one who speaks more clearly than the Word and more wisely than Wisdom, from whom you took this new doctrine and clung to it so extravagantly; or, having none, accept our one teacher, Christ himself, who teaches concerning the kindred Spirit from what source and in what manner he has his being, bearing witness to his own witness that he proceeds from the Father. And yet, on your own reasoning, if he also proceeds from the Son, what kept him from saying, “who proceeds from the Father and from me”? By speaking as you do, you show yourselves not following Christ, the evangelist of the poor—though you claim to bear his cross.

3 But if some approved Father persuaded you of this, show us the Father, and that is enough for us. You will not be able to show him, however hard you labor; for either the approved Father did not say it, or the one who said it is not approved. And even granting you this, still what is rare should not be drawn into a paradigm—this too is a rule of ours. For where countless writers theologize about the Holy Spirit, and not one of them says any such thing except that he was manifested through the Son, and is from God through the Son, and there is found one, or perhaps a second, introducing the opposite view—to attach oneself to these rather than to those belongs to men full of the spirit of error.
4

1 But it is written, they say: the Spirit of the Son, the Spirit of Christ. I grant it—since he is also called the Spirit of truth, and the Spirit of life, the Son being truth and life; and I will add, of wisdom and of power, for the Son is these things too. Yet the Spirit is called his not as proceeding out of him, but as his own—kindred to him, not foreign—and as resting in him, and as sent, supplied, and imparted by him to the worthy. But well argued indeed, since the discourse, advancing, has now brought us to the very heart of the matter.

2 You seem to me, you who set your minds on the things above, to go wrong not so much from wickedness of mind as from ignorance of what is right. Thinking that to proceed is the same as to be supplied and imparted—since the Spirit is found sent, supplied, and imparted by the Son—you suppose you commit no offense in also saying that he proceeds from the Son. But that is not in fact how these things stand. On what ground? Come now—we say they differ in every respect. To proceed signifies the manner in which the Holy Spirit has his being. Just as the Son is from the Father, but by begetting and in no other manner, so too the Spirit is from that same principle—I mean, from the Father—not by begetting (for there are not two Sons), but by procession. Procession, then, is the manner in which the Spirit has his being from the Father, and this is recognized as his very own property. But to be sent, supplied, and imparted does not signify how the Spirit exists; rather, these words signify a certain enrichment, and as it were an outpouring of goodness, which has its being from the Father but is poured out by the Son upon the worthy, to whom he is accordingly said to have been made manifest through the Son.

3 It is to those who have received the Word, not to those who pay no heed,[1] that the Spirit is made manifest; and it is through the Son that we have learned his divinity, unknown clearly to anyone before, since the Son ranked him together with the Father and himself in the deifying baptism. So too the Lord is said to have breathed the Spirit on the disciples after the resurrection—not as the one who brings him forth (for that breathing was not, so to speak, the essential production of the Spirit; besides, not even the whole was given then, only one gift, the remission of sins, since the whole was reserved for the time of Pentecost)—but as one who already possessed him essentially, and who gives him when he wills, and to whom he wills, and as he wills: to some according to one kind of gift, to others according to several, and to others the whole of him, the other Comforter. Let us stop, then, treating as one and the same two things that cannot be reconciled—imparting and procession—and weaving together what will not be woven.


[1] Translator’s note: ἀλεγίστοις, “those who give no heed”; the Latin has ratione carentibus, “those lacking reason.”
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1 But if you tell me that you know this too—that the Father is the cause of the Spirit’s being by way of procession, just as he is of the Son’s by way of begetting—yet say that the Spirit proceeds from the Son, not in that sense, but in the sense of being poured out and distributed, and that, sound of mind, you are forced to speak this way by poverty of vocabulary and the narrowness of the Latin tongue—then I will show you here the blessed poverty in spirit,[1] and a brotherly acceptance; and you yourself will abhor the impurity of a proud heart. So, being of one mind in one Spirit, we will glorify with one accord the Father, the Son, and the Holy Spirit—the first as begetting and putting forth; and of the other two, the one as begotten, the other as proceeding.

2 If you are truly poor in the wealth of language, and you lack the garments of the mind and the words for it, and for that reason cannot distinguish the outpouring of the Spirit that comes by the Son, or his impartation (or whatever else one might call it), from the procession by which he has his being from the Father alone—then in other contexts I will let you use these words as your tongue permits, in common speech, I mean, and in conversation, and, if you please, in church discourse too, provided you add the appropriate clarification, so that your hearers do not miss the double meaning carried in a single word. But in the Symbol you must proclaim the procession as being from the Father alone. There we have the confession of our faith, which must be pure, luminous, and simple—for such too are the things believed—carrying in itself nothing confused, obscure, or manifold, just as our own Exposition of the faith has it, being the pronouncement of the Spirit who prevailed at the second council.[2] His is the inbreathing, and the Fathers’ shared breath was on his behalf; it is kept by all the Churches, whose own dignity grants them to think no lower thoughts than you—for it is equal—and whose number grants them to think the more prevailing ones as well, for it is the greater.


[1] Translator’s note: An echo of Matt 5:3, οἱ πτωχοὶ τῷ πνεύματι. Migne’s margin records a variant reading, τὴν μακαρίαν πτωχείαν μακαριζομένου τοῦ Πνεύματος, “the blessed poverty of the Spirit who is called blessed.”

[2] The Second Ecumenical Council, Constantinople (381), which completed the Creed’s article on the Holy Spirit.
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1 Consider also this: if the Spirit’s being supplied by the Son is not different from his proceeding from the Father, one of two things must follow: either the Son too is a cause of the Spirit, or the Father is merely one who supplies him, as the Son is. If the Son is the cause of the Spirit, there are two principles of the one. And what needs more than one principle for its existence will be either greater than what has its being from a single principle, or equal, or less; but it cannot be equal, for then it would be from one—so it must be either greater or less. The Spirit, then, will be either greater than the Son (and see the innovation of this impiety! none of those who ever dared speak against the Son ventured to say this), or he will be less, and Macedonius[1] lives again.

2 But if he is merely supplied by the Father, as he is by the Son, then either he will be without a principle himself—and where, then, is the Father’s dignity, and how has his property become common?—or we will have to look for some other cause of him, and a quaternity of persons will be introduced to us, and a duality of godheads: one belonging to the three, the other to the fourth, newly brought in, who proceeds to us out of your astonishing innovation. Further, if to proceed is the same as to be supplied, I ask: what other word signifies the manner in which the Spirit is from the Father? Further still: if the Father is greater than the Son by reason of being his cause, he will be greater than the Spirit for the same reason; but if the Son too is a cause of the Spirit, he too will in the same way be greater than him. And where have you found this—that the Son is said to be greater than the Spirit?

3 Further: if the Lord’s breathing on the disciples signifies, on your view, the Spirit’s procession from him—which would be the giving of the whole, clearly, and not of a single gift—then he gave them the Comforter at that moment. Where, then, is the saying, If I do not go away, he will not come to you? Again: if the Comforter himself was given then, through the breathing, and not merely the gift of the remission of sins (for Scripture knows how to call the gifts also “spirits”), then his coming at Pentecost was either of the same Spirit, and so superfluous, or of another Spirit—and we would then have to ask which. These, then, are the arguments we bring to establish that the Spirit proceeds from the Father alone, and not also from the Son.


[1] Macedonius, condemned at the Second Ecumenical Council (381) for denying the full divinity of the Holy Spirit.
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1 Other things too have been said by one of the older sages, none of which I have drawn on for the present argument, holding in this to Paul’s principle: not to build on another’s foundation, boasting in what is ready-made, but rather to take pride in the whole as in something of my own—if indeed our weakness has any good of its own, and the whole is not of grace. I hear, too, that some in our own day have composed no small books on this doctrine, and have perhaps brought gold, precious stones, and purple to God’s tabernacle; but accept, for your part, the skins of my own coarse hide—which have, if nothing else, at least the red dye taken from the Word who took on our coarseness for my sake, and who poured out his blood, that he might initiate me into his mysteries, both the others and those concerning the Spirit, and might show me to be royal and anointed, sealing and anointing me with his blood and his Spirit.
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1 Since there is, among many, a zeal over the offering of the unleavened bread hotter than fire, as the saying goes—so that they would sooner give up their lives than let go of their opinion about it (for some cling to their own passion in just this way, which Paul reckons a judgment and a snare of the devil)—what needs to be said to such people we will say later, where we will chastise the excess of some people’s zeal and show others that what refuses to be humbled is a lowly thing.

2 As for the Latins, we will not misconstrue the “first day of unleavened bread” by claiming it is the tenth of the month, on which the lamb was taken. We know that the Law calls the fifteenth day the first of unleavened bread, the day on whose eve the night for eating the Passover began to dawn. Hence one of our own divine teachers,[1] expounding the day the evangelist calls “the first of unleavened bread,” says that Matthew calls “first of unleavened bread” the day before the unleavened bread—knowing well on which day the Law places that name, but marking this as something the evangelist says in a new sense.

3 But neither will we suggest that the Lord did not keep the legal Passover at all—so as to show he did not partake of unleavened bread—nor that he kept it, but before the time when the leaven was to be removed, so that leavened bread was still to be found. Some have already ventured to say such things too boldly. I myself will adopt none of these views; it is not right to hurry to establish the mysteries of truth out of falsehood. And since Christ is the way and the truth, I will not willingly stray from the way, nor speak falsely of what is not, against the truth.

4 What, then, is my own view? That the Lord ate the Passover at the proper time, when the hour came, prepared for him by the disciples and the householder according to custom, and not otherwise (for if the Lord had done anything beyond the Law on this occasion, the Gospel would have noted the innovation, just as it noted the other things he did in going beyond the Law—not only he himself, but the disciples too: such as making clay on the Sabbath, telling a man to take up his mat, rubbing heads of grain, eating bread with unwashed hands)—but that he first ate the legal Passover, and then handed over to the disciples the mystery of his own Passover, made, evidently, from the bread that happened to be at hand, which at that time happened to be unleavened.

5 Yet it is not because that bread was unleavened, the Law making this a necessity, that we too, who now enjoy freedom in Christ, must from necessity desire the unleavened, rejecting the leavened. Or take it on just this ground—for it is no bad thing to engage in this fashion those who cling to the letter in another—since that bread was likely, more than likely, a cheap sort, and perhaps of barley (for neither the host nor the guests lived delicately, but were, in the general frugality of their life, also accustomed to barley loaves, from which even thousands were fed, so that you may learn that frugality itself can work wonders).

6 What, then, prevents us now too, if we insist on seeking such bread, from banishing the fine wheat-flour bread present at the altar?—as if we were now hearing the Lord say, if you offer me fine flour, it is in vain. The same could be said of the cup: that one was perhaps of watered wine, or even from the dregs, in keeping with God’s own humility elsewhere; but now a fragrant, choice wine is often offered. Shall we, then, send away this costly wine and prefer instead one that reeks of cheapness—if indeed we should require it to be Palestinian, and from that very region, and, if I am not stringing together nonsense, from the very jar that filled the Lord’s own cup? Truly there is great poverty of mind in all this.

7 Or will you, after eating, also partake of the mystery reclining, and even require an upper room,[2] and all the other things then required by the custom of the time, but now transformed into another pattern, piety and faith so prescribing for us?


[1] John Chrysostom, Homilies on Matthew 81.

[2] Translator’s note: Migne prints ἀνώων and corrects it in his own footnote to ἀνώγεων, “upper room” (Mark 14:15; Luke 22:12); the Latin has caenaculum.
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1 Perhaps someone, hearing too that the book of Acts often mentions the breaking of bread, and finding the same in Paul, will reason that the bread mystically broken then was of the same kind set out for common eating—but the unleavened was not eaten at just any time; it was reserved for certain fixed days and sacrifices. If these considerations are not decisive (the matter can be argued either way), still, to my mind, the balance tips the greater way—the way that grants the victory, since even a runner is crowned who outpaces the others by a single stride.

2 And let the great number of God’s eastern clergy weigh upon you, and the dignity of the Church of Jerusalem, from which, as from a fountain, the stream of the faith and of the apostolic tradition flowed—a tradition to which the offering of leavened loaves also belongs. Why should I speak to you of the peoples of the East, among whom you may fairly count the Indians and the Ethiopians? Look also, I ask you, to Egypt, and to the regions of Libya around Cyrene, and to the thirsty land beyond it, and you will see them all of one mind, following the same rule concerning the bread of the mystical offering. And consider too the bread of the Church of the Corinthians, which you will surely not accuse of failing to keep the traditions—for the one who handed them down commended it precisely for keeping them; to vote against him exceeds all insolence, not to say, lest I distress you, impiety. You hear, I know well, even your own Sardinians testifying against the offering of unleavened bread; but you pretend to be deaf. I, however, listen keenly to them, and to the old proverb—“a witness from one’s own house”—crying out and casting the white pebble in my favor.

3 How is it, then, that while you set yourselves against so much—I will even say so great a body of evidence—you think you commit no sin, and, acting against the custom of the Churches of God, still raise your eyebrow? And when you ought to be led along with us, you instead force us to be dragged along with you, and accuse us—we who, if we wished, could accuse you with far greater justice? For our part, we are careful not to give you trouble on this account, or provoke your love of honor and love of contention; but you do not know how to spare even those who spare you.
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1 Otherwise, if we wished to examine your Sabbath fast severely, we could show that it agrees with neither apostolic nor patristic teaching. The apostles themselves decree, against those who fast on the Lord’s Day or the Sabbath—with one exception—excommunication for laymen and deposition for clergy.[1] And you will surely not judge these canons to be spurious interpolations—the very canons the sixth council venerated[2] — the council[3] at which your own Agatho’s legates were present when it defined doctrine, and at which, when it enacted canons, Basil of Otryna[4] was so great a figure that he filled the place of your whole synod.

2 But the Fathers at Laodicea too, to whom the sixth council likewise gave every honor, said it was not right to offer bread during the Great Fast except on the Sabbath and the Lord’s Day—a rule they would never have legislated had they known the Sabbath to be a day of fasting. And that this is indeed so, and that we are not merely guessing, is shown by the fact that they also legislate that the birthdays of the martyrs—that is, their commemorations—are not to be celebrated during the Great Fast, but on Sabbaths and Lord’s Days, for these belong to festival, not to the affliction the fast requires of us; and what is more joyous than the remembrance of a martyr?

3 Would you also like me to show you a royal decree on this? Basil the Great, whose power in word and in the Spirit held the whole earth, in his homilies On Fasting, addressed to the fair and great Church of Caesarea—great on his account—numbered the fast at five days in the week, and thereby proved your six-day count an unlawful addition.[5] So that of you too, one might aptly use the words of Isaiah: this is not the fast I chose, says the Lord.


[1] Apostolic Canon 66, on Sabbath/Sunday fasting.

[2] The Sixth Ecumenical Council, the Council in Trullo (691–692), which ratified the Apostolic Canons and the canons of Laodicea.

[3] Translator’s note: Migne prints Ἡ δογματιζούσῃ; the dative participle, and the Latin cui, require the relative ᾗ, which is how the sentence is construed here.

[4] Translator’s note: Ὁτρυναίων is Migne’s printed reading; it answers to no known see, and his own marginal note glosses only the pun on the name Basil (Greek for “royal”). The transliteration is kept rather than a guess.

[5] St Basil the Great, the homilies On Fasting, preached to the Church of Caesarea.
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1 As for what needed to be said to the Westerners by a true disciple and teacher, concerning both the unleavened bread and the Sabbath fast, I have said it to the best of my ability. Someone might also think their practice concerning marriage—in which they seem, at least, to go wrong—worth a word. But I have no leisure to stir up that Camarina, both for other reasons and because it is from those very people that the marriage of our own clergy is held against us, and not this alone, but, as they say, other things too many to number. Such is the nature of rivalry: blind toward what actually exists, sharp-sighted toward what does not—the one it counts achievements, the other defects.

2 When the time comes to answer these charges against us, that will also be the time to speak about marriage, and to ask whether it is they who err, or we, or whether both parties act rightly, each with regard to the aim each has set for the matter. For the rest, it remains to admonish the many among our own people too—those who are zealous, but not according to knowledge, and those who, worse still, out of self-love, tear apart the body of Christ. And first I will address the simpler among them.
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1 Not everything is to be required of everyone, brothers, just as not everything is to be conceded to everyone; but whatever, if let fall, brings loss upon what is essential, this we must hold to with hand and foot, as the saying goes, and exact without fail, like a kind of tribute, knowing that its payment brings no small profit to our affairs. But whatever does not do great harm by its loss—even if it might be forced through to some gain—would do the greatest harm if pressed; such things a discerning man, one who knows the laws of this business, will leave as they are, sacrificing something small for what is great, rather than the greatest for the sake of the smallest.

2 So too I see physicians judge in the healing of bodies: when the brain, the heart, or the liver is affected, they bring every care to bear, both in the manner of diet and in the use of remedies; but sometimes, when their art’s own reasoning accomplishes nothing, they turn to natural antipathies, mutter half-barbarous incantations, and apply to the sufferer some hodgepodge of substances of every kind—not so much hanging these on the patient as hanging their own hopes on the help such things give. And if they see some less vital part harmed by such treatment, they take little or no account of it, though otherwise they would very much wish that part too to be well; but if both cannot be had, they choose the lesser evil over the greater. They keep the same judgment even in the initial afflictions of less vital organs: if, in treating one of these while diseased, they perceive that a more vital organ is being harmed thereby, they cease the treatment at once.

3 The same rule must be kept, by those who care for it, over the fair body of the Church. Where the faith and its doctrines are badly affected, I hold that every effort must be brought to their healing, opposing the causes that breed the disease both in word and in deed; and, along with contributing our own part—or rather, even before that—we must beg from above the true antipathy, and repeat the all-powerful incantation, the name of the Lord Jesus Christ, who took up our infirmities and bore our sicknesses, and healed every weakness—who is the Word of God, and Wisdom, and Power, and the right hand and the arm, and whatever other names belong to divine knowledge and strength.

4 But if such treatment does not succeed, because of the disease’s stubbornness and malignity — what Paul calls gangrene, lest the evil word find further pasture — then the iron of excommunication or of anathema must be taken up, working either cautery or amputation, so that it does not take hold of what has so far remained healthy. This is how that skillful physician handled the gangrenes of his own time, delivering some over to Satan, that they might be taught not to blaspheme, and subjecting to anathema others who preached contrary to his own teaching, even if they seemed to be pillars and held a more exalted rank. This is exactly what the angel introduced into that discourse means.
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1 As for the Westerners, then, if they err in some point of doctrine that shakes the Patristic faith—such as the addition made in the Symbol concerning the Holy Spirit, where the danger is also greatest—then whoever excuses this, when it is not thought worthy of correction, is himself beyond excuse, even if they speak from the throne which, lofty men, they set up as lofty; even if they put forward Peter’s confession; even if they bring in the beatitude spoken upon it; even if they brandish at us the keys of the kingdom. For the more they think to honor him by these, the more they dishonor themselves, since they themselves overturn what he established, and undermine the foundations of the Church he is believed to sustain.

2 Here, then, be a fighter, gentle in everything else—gird on the sword of the Spirit, wield the word of God, which divides flesh and spirit, worldly pride and divine mysteries, and judges human and treacherous imaginations. Strike, as a Levite and a minister of God, those who make war out of the fabrications of their own reasonings, and who put their own head forward for veneration, and require that all fall down before the dignity of their rule.
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1 But if, once the doctrine has been set right for them and the innovation has receded among the elders, they still cling fondly to their own customs concerning the unleavened bread and the fasts, and shy away when we ask, in a spirit of gentleness, for likemindedness in these matters too—then in this be Paul: who to those under the Law became as one under the Law, purifying himself alongside those under a vow, shaving his own head, and spending on the sacrifices of purification, and circumcising Timothy — he who counted the righteousness that is in the Law as refuse; who showed the Galatians who were being circumcised that Christ would be of no benefit to them — nor the very name of faith in him—contriving all this so that he might gain something—those countless thousands of the Church in Jerusalem—and might still the surge that the apparent disagreement had raised against the preaching.

2 So too do ship’s captains: they slacken the sheet, so as to spill the drenched sail, and so the ship’s company is brought safely through together with the ship. This same thing your own skill at the helm demands of you: not to keep everything drawn taut, especially where the wind of pride is excessive—the wind of national conceit—but to slacken the line with skill, and to make the voyage safe by slowness rather than fatal by speed, keeping the ship afloat by yielding rather than running it aground by refusing to give way at all.

3 It would be a most beautiful thing indeed if the body of the faithful, besides being sound of limb, were also well kept in hair and nails, as befits the body of a king’s daughter, the bride of Christ, who is fairer in beauty than the sons of men, full and perfect, and who gladly joins to himself his like. And it is good, too, if she lacks no member, above all the eyes, by which we see the sun of the Trinity, and through them all else that we need for the sustaining of the spirit—even if her hair and nails do not match the rest of her beauty; suppose the hair is a little darker, not like that of King David, who was ruddy, with beautiful eyes, nor like the hair of the bride’s kinsman, the white and the ruddy;[1] and suppose the nails are either too long or too short, so that small splinters can be caught by them either not at all, or only awkwardly. You will not, then, for these reasons despise the rest of the body—indeed, you will not even look at these things, delighting instead in the rest, your eyes so fixed on their beauty that they do not even glance elsewhere.

4 In this way, all the more, may you burn with the Spirit, and serve the Lord with the service of a good and faithful servant, if you show yourself concerned for the household of the Master—and you will show such concern if you do not tolerate its suffering loss; and it suffers loss whenever it has less than its full number; and it has less whenever we drive away our fellow servants; and we drive them away whenever we harden ourselves against them; and we harden ourselves whenever we do not condescend to them. Let us, then, condescend, and not show ourselves hard; for by not hardening ourselves we will win others over; and by winning them over we will fill the house of the Lord; and by filling it we make it richer; and by enriching it we will show our goodwill; and from this we will be attested as good and faithful servants; and from this we will be led into the joy of the Lord. Do you see where this condescension, in carrying us down, has in fact raised us up?


[1] Translator’s note: Migne prints πυροῦ, “of wheat”; “ruddy” follows the reading πυῤῥοῦ proposed in his own apparatus, which is also the word of the Song.
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1 We will not, then, harden ourselves in return, whether over the unleavened bread or over the fasts, against the unbending temper of this people. That would be like gluing potsherd to potsherd without introducing any softer material that might perhaps have had the power to join them. Nor is it worth much effort to dwell on the rest of what we have listed, which they themselves admit to observing—apart from the eating of strangled meat, for not even the name of this is tolerable to Latins of sound mind, just as fornication or theft is not tolerable among us, though even among us there are some brutish, animal-like men who practice these things—matters in which many think they are committing unpardonable errors.

2 Not to agree with such charges is, I think, the mark of a man trained in ecclesiastical history, who has learned that not every difference of custom has the power to split the Churches, but only what leads to a difference of doctrine. And these very things that seem to those admirable judges to be errors are, after all, merely customs—some arising from piety, such as kissing the sacred pavement (for we will surely not assent to that satanic slander, as though the Latins did not accept the veneration of holy icons); others by economy, which builds upon weakness—perhaps of soul, but certainly of body—such as allowing the first among the sick to partake of meat, and this in a disciplined and truly spiritual manner. If some coarsen this practice through mere indifference, that is another matter, and no charge against those who first arranged it reasonably, just as other customs, established for other reasons, prevail in the Western Churches—none of which can rightly tear us apart from one another, provided the judges are such as render a verdict in keeping with the Fathers’ laws.
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1 And indeed, were my discourse not likely to grow long, and to approach the length of a history, I could have shown you countless customs upon countless others that the ancient Fathers allowed for the winning of their brothers’ souls. For they knew not to please themselves, but each to please his neighbor for his good, to build him up. But now—alas for our own dropsical swelling!—we say, And who is my neighbor? and we knock down countless people who are standing, so that we may set up our own will, which deserves not to stand at all but to be buried; and we transform and rearrange everything, so as to give substance to what has none, and shape to what is shapeless; and if we manage to blurt out some phrase, however ridiculous it may seem, we hasten to make it out to be the voice of God, worthy of the hearing of Moses, perhaps, and Aaron—for it would be too humble to say Ithamar and Eleazar, and still more humble to say the common people of Israel, and that too when they had been purified only three days before—and we do not perceive that we are behaving shamefully in two ways: both in what we say wrongly to begin with, and in what we pile on afterward in defending it.

2 Blessed, indeed, is he who has not sinned in word, as someone has said; but praiseworthy too is the one who, after having sinned, discovers and recognizes the sin, and abhors it as a hideous thing—like some monster born in the night, but then seen by day and abhorred, and for that reason cast away. Shall we not imitate the humility of the Lord, who did not please himself, but us, the many, and was bound like something useless, that he might bind us to himself and to one another in the bond of peace, and who poured out his blood, that he might gather the scattered children of God into one, that there might be one flock of all the sheep, arranged under one shepherd, and might escape the carelessness of shepherding that tears them no less than wolves do—indeed, that lends the wolves themselves greater strength to tear the flock apart?
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1 What was it that made the Pharisees so wretched? Was it not their love of honor, their love of being first, and their wanting to be called Rabbi by men? Was it not this very thing that made those miserable men the killers of God? What is the smoke of the Lord’s wrath? I want to know, and Isaiah answers me that it is this: Do not touch me, spoken by the proud, whom the Lord resists.

2 But I will show you a Pharisee worth emulating — Gamaliel, who brought no Pharisaic charge against the apostles, but on the contrary gave devout and reverent counsel on their behalf. As for us, who are necessarily bound to exceed the Pharisees in righteousness, since there is no other way[1] to obtain the kingdom to which we have been called and appointed by him who justified us—we outdo the Pharisees in pride; and I do not know whether we are thereby shutting our brothers out of the Church, or ourselves out of the kingdom. Do you not see Paul choosing Peter’s own circle as judges of his Gospel? Do you not see Peter reproved by him, and bearing the reproof with gentleness?

3 But as for you—unless you see everyone cowering at the thunder of your word, and falling headlong at its lightning, just as the account tells us the disciples experienced on Tabor at the flash of the Godhead there displayed — then, ah, then Simons and Marcions are dug up for you and put on display, whom time, doing well, buried and hid away; and the mire of the Gnostics is stirred up again, and the monstrous fantasy of Sabellius is remolded, and the madness of Arius, and the dark Photinus, and the rest of that string of sons of perdition[2] (lest, in numbering them all, I defile my discourse even with their names)—and you fasten these onto your brother—ah, such blindness!—onto that same man, men who disagree with one another, like long ropes,

4 so that you may catch him as he flees, and not alone, but with others to help you seize him too, whom you summon under the pretense of piety, though often they do not even know what piety is, but love only to win a name for themselves out of a brother’s condemnation. Ah, the devices of the Evil One!—who even now deifies idols, inscribes vice as virtue, and makes it be worshiped and revered.


[1] Translator’s note: Migne prints ἐν here and suggests ἐνόν (“it being possible”) in his apparatus.

[2] A catalogue of condemned heresiarchs: Simon Magus, Marcion, the Gnostics, Sabellius, Arius, and Photinus of Sirmium.
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1 But let it not be so, servants of Christ, friends and brothers—let us not so estrange ourselves from God, who draws all men to himself by his goodness, while we, through pride, push almost everyone away; let us not make our thrones a seat of malice, nor the height of our office a tower of vanity (for this, to my mind, is what strife for the sake of glory and self-regard really amounts to); but rather, insofar as we are strong, let us bear the weak, and, if physicians, heal the broken. And if we ourselves should also crush them further, I am reluctant to say it, but I will say it nonetheless: that is the work of robbers, not of physicians.

2 This, then, is for you also, against the arrogant and the contemptuous, who will accomplish nothing at all, says the Holy Spirit. And you, the banker who has received the talent, see that you return the interest in due time — which is, in my judgment, that you yourself add to it whatever the Spirit gives to the diligent. Strengthened by his grace, may we ourselves proclaim him purely and without adulteration, according to the definitions of the Fathers, and teach others to do the same, in God the Father, who teaches man knowledge, and in Christ Jesus our Lord; to whom be glory to the ages. Amen.

    
      The Education of a Prince (Institutio Regia)

    
  Part 1: The Panegyric. Chapter 1. The Worth and Dignity of This Work

1 I too, dear emperor, offer you a gift: a gift most fitting for me to give and for you to receive gladly. And perhaps it is better than those other gifts that time and envy consume, that give opportunity to bandits, and plunder to thieves. For the subjects of your power pay their yearly tribute—some in gold, some in silver, and some in whatever else is destined to perish with use, as the divine Apostle says. But a word of counsel is more precious than gold, more splendid than silver, more enduring than anything else whatsoever. And those subjects pay their tribute even against their will—the heaviest part of our condemnation; but wisdom is a free possession, belonging truly to no one master, offering its own labor as a gift freely chosen, and benefiting those who receive it.
Chapter 2. On the Office of the Prince’s Teacher

1 And so I, your teacher—for I am given wings by that name, and grow ten cubits tall, being called the emperor’s instructor—bring you the gift of this discourse today of my own free will, and I become your herald of good news (do not disbelieve a teacher’s voice): rivers of blessing will flow to you, if my words come down upon your heart like rain, since you have been pleased with the freewill offerings of my mouth. For I will not flatter my emperor, nor tickle your ears with deceitful words that put on the airs of a sophist; nor will I tune my song to the soft Lydian mode, but to the taut and martial Dorian.[1] For I would be doing a grave wrong both to the calling I have been given in life and to your own nature; a nature fully able to bear good fruit, and no ignoble fruit, if only it receives a royal seed.


[1] The Lydian and Dorian musical modes—the soft, effeminate mode against the taut, martial one—is a commonplace of Plato’s critique of music in the Republic (III, 398e–399c).

Chapter 3. Constantine, Blessed in His Homeland

1 What is there that does not conspire to give you the most fortunate possible start in life? You have as your homeland a royal city, the greatest and loveliest of cities—one at whose climate not even Momus himself could find fault,[1] so well is it tempered to the seasons, and so richly does it enjoy a happy and well-balanced air. Here no winter rises up in savage revolt, overstepping its bounds to attack us with Scythian fury, freezing the very blood in the veins of living creatures and binding the rivers in crystal chains; nor does summer, with its enervating heat, sap all our strength, rousing the Dog Star to a fever that assails the body’s health. Rather, the winter here is such as to brace our strength and draw together the battle-line of the elements, not letting it be wholly dispersed and scattered; and the summer such as to give the body warmth and let its waste matter breathe out. And the other seasons take after these two, their sisters, formed in proportion after their likeness. And have you not noticed the fruit of the trees that we, the fortunate inhabitants of this blessed city, delight in? They are large enough that those who see them give no thought to how sweet they taste; and yet so sweet to the taste that, in that respect, their size is forgotten. And so they surpass the fruit that is large elsewhere by their sweetness; the fruit that excels elsewhere in sweetness, by showing an extraordinary size; and the fruit praised elsewhere for both, by being the offspring of the Queen of Cities.


[1] Momus, the personified spirit of fault-finding and censure in Greek myth, proverbially unable to find anything to blame.

Chapter 4. Constantine’s Admirable Bodily Gifts

1 This same City, having given wings to your body as well, shaped it fit for any task, and made it an unhindered servant to the workings of your soul. It is neither heavy in you, nor sluggish, nor slow to move, nor in need of much spurring; nor, on the other hand, is it so quick to move beyond what is fitting that it darts about uncontrollably. Rather, escaping the excess of both extremes, it is established within the bounds of the mean. For where one must mount a horse and train oneself in frequent riding, wheel the spear this way and that with skillful turns and warlike maneuvers—there your body is lightest of all; and further, in the hunt, to outride all the others, to outrun the men, and bring down a beast whose very carcass another boy your age could not bear to look at; to shoot arrows from a galloping horse and still hit the mark—all these are marks of your agility. And again, the dignity of your walk, the measured cadence of your speech, your thoughtful bearing in all things, so like a philosopher’s, and your freedom from the wild, unreasoning whirling about of those seized by frenzy[1] — all this shows the harmony of the elements in you, tempered like a balance by the hand of the Almighty.


[1] “Nympholepts”—those seized or possessed by nymphs, proverbial in Greek for a frenzied, distracted manner (cf. Plato, Phaedrus 238c–d).

Chapter 5. His Mind and Memory

1 And your natural aptitude for learning, your quickness of mind, your retentive memory—where shall I place these, most gifted of boys? I myself am an unimpeachable witness to all of them, one who will not be gainsaid; and this excellent company here bears witness with me, all of whom have had experience of your nature. Often some deed or saying of the ancients, worthy to be read, is being read aloud; and you, the pupil, outrun me, the teacher, and seize the thought before I can finish—and having seized it, you do not immediately lose it, but store it away in the treasury of your soul as a possession that cannot be taken from you. For many learn quickly, but unlearn even more quickly; they take hold and let go in the same breath, like someone writing on water: the pen moves swiftly enough, but no trace follows the speed of its motion. But in you nature has joined together what is elsewhere kept apart—swiftness of learning and an incomparable memory. You take an impression more readily than any wax, and hold it more firmly than any tablet of stone.
Chapter 6. Constantine’s Grandfather and Father

1 Nor has the excellence of your parents escaped me, through whom God shaped you for every good thing. For you, fair child, dearer to me than any emperor, do not have a nature such as my discourse has modestly sketched only to be put to shame by the baseness of your parents—as the proverb says befalls the odd-eyed, who shine on one side and are darkened on the other. No: your lineage on your father’s side is royal and most righteous. Your blessed grandfather was known, even more than for his rule, for the unbending and impartial rectitude of his judgments; and as for your most godly father, what form of virtue did he fail to shape in his soul? To whom else did he yield first place, whether in love of learning or in concern for the things of God? For him, imperial rule was nothing other than books, conversation with learned men, and the old pursuit of speaking and listening.
Chapter 7. The Nobility and Piety of Constantine’s Mother

1 As for the things concerning your mother—but who could grant me the sweetness of Herodotus and the density of Aristides,[1] so that I might leave out nothing worth telling? Your mother, then, is herself royal, of a wholly blessed lineage—able to count not only illustrious fathers, grandfathers, and great-grandfathers, but countless emperors among her ancestors upon ancestors—and yet she has shown a soul more royal still through her own deeds. For her, to take her dignity from her imperial rank would be like prizing a pearl for its shell. What was the marvel of royalty to her? She counted everything as refuse, choosing, as the Apostle says, to gain Christ alone, by whom she was also rescued from the death of the flesh, having come to love the life hidden in him; and so, all at once, she counted the height of royalty a pit, and the true height of Christ’s humility a thing truly heavenly—so that the suddenness of her change is more to be marveled at than the change itself, and, more than its suddenness, her ascent to the very summit. For to be carried off to the solitary life has happened to many others besides—but rather womanishly, rather softly; whereas to become so ardently poor in spirit belongs to the blessed Maria alone, as her zeal and her chosen discipline. Other women, perhaps, driven by countless necessities, have taken on the appearance of the monastic life, dragged unwillingly under the yoke by some prod or other; but what is unwilling is neither faithful nor lasting. And this is itself, among the other things, a further cause for wonder in her case: that pursued by no distress, compelled by no one, she ran—for no other reason than love for Christ — after the fragrance of his perfumes, and desired his shadow, and sat down in it. And yet, if we marvel at women wrapped in poverty from birth when they choose this hard and toilsome way of life, how much more wonder do we owe to our sovereign lady, who was born to luxury, and who, enjoying an even more luxurious upbringing and manner of living than most, chose for herself a bitter and laborious life—setting rags against soft garments, dark and coarse clothing against splendid robes, and against delicate fare, a meager diet and fasting. In short, she kept to hard paths for the sake of the Lord’s words.


[1] Herodotus, proverbial for the charm and flow of his Greek prose; Aelius Aristides (2nd c. sophist and rhetorician), for its density and rigor—the two named as opposite poles of prose style.

Chapter 8. The Almsgiving of Constantine’s Mother

1 Perhaps by now someone has been standing here a while, faulting my discourse for not going through her love of humanity and her mercy. My discourse itself wishes to, but hesitates before so vast a sea. For with what words, with what power, could I tell how many nooses of famine you have broken, how many you have clothed in their nakedness, how many bereft of children you have comforted, how many you have consoled for the loss of fathers, how many you have relieved of the deaths of husbands? Nor did you overlook that word of Isaiah’s voice[1] — you, thrice-blessed one — that of buying off those being put to death; rather, you turned the sword away from many a neck, and you, the sun of mercy, dispersed the darkness of death that was already pouring over their eyes.


[1] Translator’s note: Theophylact attributes this to Isaiah, but the wording—“buying off those being put to death”—echoes the Septuagint of Proverbs, not Isaiah.

Chapter 9. Her Splendid Generosity, Free of Ostentation

1 Nor do your nighttime gifts go unnoticed, even though you take pains that they should. Even done at night, their light shines through, and by this the Father in heaven is glorified. And yet your right hand’s deed is hidden from your left—that is, from the opposing portion. For to extend one’s mercy freely is the work of the right hand; but not to display the good one does, not to sound a trumpet for one’s own kindness—this is what it means to hide from that portion of vainglory that is sent away into Gehenna. This, I think, is how I understand the saying, Do not let your left hand know what your right hand is doing.
Chapter 10. A Digression Against Certain Ostentatiously Generous People

1 And yet who does not know what our present age has newly turned to in this regard? I do not know how it came about (though I would pray the thing had a sound aim), but it has become, for many, an occasion of scandal. Old houses of ascetic retreat, worn down by time and in need of a restoring hand, are cast aside; while new and recent foundations spring up under the names of their founders, and each man is eager to be seen as a fresh builder and master of his own new work—much as if a man, neglecting a son who lies sick and untreated, should go looking for another wife, in order to father children by her, having nothing to hold against the son who is sick. Brother, man, sick—truly incurably sick—you already have a good child; and yet, though it is in your power to care for him, you neglect him and throw yourself instead into arranging another marriage, spending yourself uselessly on needless labors.
Chapter 11. The Splendid Generosity of the Empress Maria

1 But your mother, O emperor, was not caught in nets of that kind; rather, spurning every merely human calculation, and leaving to earthly-minded men the wish to have her name called upon her lands, she built for herself a temple such as the master-builder Paul describes for us — Christ as the foundation, and silver and precious stones built up upon it through the poor as her workmen. For she distributed much to those citizens most in need of mercy; and with many gifts she refreshed the monastic company, women and men alike, all of it fighting manfully against the ruler of this world. Nor did she leave the islands across the water outside your holding; there too you sowed your seed, which you will reap with rejoicing in due season, if you do not lose heart. So I say that you too can say, “Renew yourselves before me, O islands” — before me, who have become your savior and nurse. As for those who come to you daily, how you receive each one of them as an angel of God, as Christ Jesus himself; how your giving comes with gladness, and with that gladness, abundance too—who could possibly recount it all? Or rather, who could even attempt it without becoming an object of laughter? One might sooner count how many times a day you have drawn breath than how many times you have shown mercy. For to you, breathing and showing mercy are one and the same thing.
Chapter 12. Her Zeal and Learning

1 How great, too, is her gentleness! And her love of learning surpasses anything one might suppose possible in a human being. What book—even among the most closely reasoned and weighty—has escaped her, what account handed down from the fathers? At one time you will find her occupied with the more advanced texts, taking in doctrine as solid food; at another, spending her time among the simpler ones, as though among the flowers of a delightful and pleasant meadow. In short, she meditates on the law of the Lord day and night, and whether rising, walking, or sitting, she pursues the divine oracles, and writes them threefold upon the tablets of her heart, as David, Moses, and Solomon declared one should.
Chapter 13. Her Praiseworthy Care in Raising Her Son

1 What more shall I say? Bearing a child is a good thing, and raising a child well is praiseworthy and pleasing to God, sufficient for a mother’s own salvation, if we are to believe Paul, who promises that mothers are saved through their careful raising of children in self-control. And who has guided a child’s uncertain years with such dignity? Who has set over a child so many tutors—some to refine his speech, some to train his mind, some to furnish him with knowledge of history, but all of them, in every case, bringing something to the young man’s formation? You blush at these praises, O dove of the Lord, both beautiful and perfect; and it is for that very reason that you are the more worthy of praise. For the one to be commended is not the one who hunts after praise—that one is a braggart—but rather the one who shrinks from it; for that one is a true philosopher.
Part 2: The Admonition. Chapter 1. Wretched Is the King Who Misuses the Gifts God Has Given Him

1 You are listening, my emperor—for I have not recited these things to you idly, nor, as the saying goes, to sing to no purpose; but so that I might show you how many good things you have been furnished with by the Almighty, and how it is entirely within your power to surpass every emperor there has ever been, aided by so many advantages toward the good. For who will be more blessed than you, if to all these gifts you add the crowning touch of your own virtue? And who more wretched, if you defile them by the baseness of your later deeds?
Chapter 2. Royal Rank Is a Disgrace to One Who Lacks Royal Virtues

1 Do not suppose that kingship itself will win you glory, unless you also display a kingly character—for otherwise even the mad Cambyses and the effeminate Sardanapalus would outshine Aristides and Epaminondas in splendor.[1] No—you will be mocked for insulting kingship all the more, the more conspicuous your insult. For when a private citizen lives without reason and offends against the laws of virtue, even his own neighbor may not notice; for a private person’s wrongdoing does not tend to spread to many, but is naturally shut up within his own household. Not so the king: let him merely calculate that he is about to sin, and already it will not escape the notice of the many.


[1] Cambyses (mad tyranny) and Sardanapalus (effeminate luxury) set against Aristides and Epaminondas (proverbial Greek exemplars of justice and virtue)—a stock rhetorical antithesis.

Chapter 3. The King Is Praised for His Virtues, Not His Garments

1 Do not imagine that a gilded, purple-bordered robe will bring the servants of Ares—men of fierce and lion-like bearing—under your sway, unless they also see you clad in bronze armor and waging war with your own hands. For the barbarian is not struck with awe at the sight of a man decked out like a bridegroom; rather, he laughs at a gilded boy, and mocking him as childish and weak, thinks it justly true that he will not even need a single blow of his fist to kill him.
Chapter 4. It Is Fitting for the King to Despise the Love of Pleasure

1 But if the enchantment of pleasures holds sway over you as well, what a fine emperor we shall have, and how worthy to rule over others! A man who has made himself three times a slave to base pleasures—how will he teach others not to rank the laws below pleasure? He has, of course, schooled himself so well already! How will he lead others toward what is better, when he himself will not listen to those who would correct him?
Chapter 5. Diligent Labor Is Fitting and Useful for the King

1 You must therefore banish and cut away, by every means, by fire and by iron, that most terrible beast, pleasure; and in its place you must bring in and set up labors—labors that train the bodies of emperors and make them formidable against their enemies. These are what keep the flower of youth from withering in the young, and lighten the burdens of old age for the aged, since these labors are their lifelong companions, having grown up together with them from the start.
Chapter 6. On the Three Approved Forms of Government, and the Three Corrupted Forms

1 Come, then, and learn the pattern of kingship as briefly as it can be told. There are three more universal constitutions of states: the first, in which one man alone rules by law, is called monarchy or kingship, being the base and support of a people, in accordance with the true meaning of the word. The second is composed of many rulers, all most law-abiding—this is called aristocracy. The third is a coming-together of the whole populace to manage the state’s affairs, which men have named democracy. Opposed to these stand three other forms, each having wrenched itself away from what is right by force. Tyranny lies in ambush against kingship; oligarchy shoots its arrows at aristocracy, arising whenever certain wealthy and violent men rule while pretending to be the best; and mob-rule faces democracy as its opposite—an unlawful and wholly disordered confusion once the multitude has fallen into chaos. Of these other forms, however, I shall say nothing further.
Chapter 7. The First Mark of Tyranny: Violent Seizure of Power

1 Hear, then, the marks that distinguish tyranny from kingship. First, the tyrant forces his way into power. He does not receive the reins of rule from the hands of his fellow citizens, but seizes them himself, through slaughter and bloodshed—such are the very opening acts of tyranny, and from its beginning it is sprinkled with blood in just this way.
Chapter 8. The Second Mark of Tyranny: An Inhuman and Insolent Assault Upon His Subjects’ Property and Freedom

1 Once he has made his way into the palace, what rites does he perform there? He devotes himself wholly to every bodily pleasure, while devising every kind of grief for his subjects—trusting no one, holding no one dear, treating and regarding everyone as an enemy: the good, because he supposes they hate him (and truly, the good will hate one so unlike themselves); the wicked, precisely because they are wicked and desire the same things he does, so that he is in constant dread that someone more wicked than himself might seize the throne from him. He is forever, then, cutting down the tallest of the standing grain, and makes everyone poor, and forces everyone to mourn and to grieve—so that—as he says—no one, living at ease, may have leisure, and having leisure, may busy himself in others’ affairs, and busying himself, may think new thoughts. He shuffles and reshuffles the laws as he pleases, whether serving his soul’s greed or its licentiousness, or in any case indulging some passion or other. He does not know how to maintain a proper army for the sake of the state, nor does he raise one; but gathering bodyguards around himself as guardians of his own person, these he feeds and fattens, supporting the whole of them at the state’s expense, and grants them all free rein to slaughter, to humiliate, and to rob men of their children.
Chapter 9. The Wretchedness of a People Subject to Tyranny

1 When such a tyrant rules, even the farmer reaps only tears—worn down day after day by toil, he watches his own field swept up in the tyrant’s storm, and instead of grapes he harvests the thorn-bush of sorrow, which pricks his innermost being with its sharp thorns; and worse still, he becomes plunder for enemy and countryman alike. The seafarer curses the winds and the sea because they have not yet drowned him—so much bitterer a sea and so much more tyrannical a wind has he experienced. And those who bear the name of citizens suffer the very extreme of misfortune, dwelling as they do beside the Minotaur[1] and lying nearest to hand for its devouring. This man’s wealth is carried off in an instant, that man’s daughter—kept in the modest seclusion of her chamber until now—is dragged off to be violated; and the man who hoped to raise applause for her wedding at the bridal chamber instead raises cries of mourning as he weeps over the outrage, and pours out tears of grief where tears of joy should have flowed. Another man’s wife, dragged off to a hateful bed, drives, as it were, an arrow into his heart. And should any of them so much as murmur a free word, the sword is plunged at once into their vitals. The one sweet and welcome thing left to the wretched is that they are led away from such sights by the sword.


[1] The Minotaur, penned in the Cretan labyrinth and fed on human tribute (Athenian myth)—a figure for the tyrant devouring his own city.

Chapter 10. The Tyrant’s Agonized Fears and Unceasing Torment

1 That beast, the tyrant, cannot even look with pleasure on his wife, nor on his own dearest kin; he suspects even her, and trembles as he lies beside her, and mistrusts sleep itself, lest it hand him over to its brother, Death. And while the table gives pleasure to everyone else, he shudders most of all at that hour, fearing that some poison has been mixed into the food, that his own cup might become a cup of death. Not even his own bodyguards can the accursed man trust. Whom among the rest does he fear the most? Precisely those who carry swords nearest to him. For he is forever imagining that they might use those swords not for him, but against him. He arms them, after all, against everyone else—but against his own bodyguard, he has no one else to arm. Such trembling well suits a tyrannical and faithless mind—so much so that no one could inflict a greater vengeance on the tyrant than the torment he inflicts on himself by placing himself amid such terrors.
Chapter 11. The Just King’s Entrance Is Peaceful and a Joy to His Subjects

1 You have seen the tyrant’s form—how loathsome and repugnant it is; look now, in turn, at the beauty of the king—how desirable, how truly lovely, like your own, should you choose it. And indeed, in a certain sense I have already painted kingship as well, in the very act of painting the tyrant for you, since this king must stand as the exact opposite of that figure; but let me add a few more touches of color to complete the portrait. First, observe how, from the very threshold, he paints his entrance in colors opposite the tyrant’s: he does not seize power by force, nor dye his royal robe with blood, but comes to it through the goodwill of the multitude and the consenting rush of a sober and grateful people. For he receives kingship as the prize of virtue, and all willingly yield the better to the one who is best. Thus even among bees the king arises by nature, and the whole swarm makes him their leader. So too the very forecourts of his kingship are cheerful and welcoming, not grim and forbidding. Let us go on further now, and behold the kingship itself.
Chapter 12. Piety in the Highest Degree Is Useful and Fruitful for the King

1 The true king, then, knowing that just as a house or a ship must have its lower parts most securely fixed, so too must a kingdom proceed on a secure footing, makes piety his foundation. He is so pious that he does not yield the first place even to the priests; and he does all things and says all things knowing that God oversees and hears all things. And being a lover of God, he is recognized as beloved of God; for the one who loves God will be loved by God in turn. And so God will be everything to him—Father and brother, fellow soldier and ally—granting him success in war and helping him raise his trophies, and in peace sharing his zeal for good order. Who, then, is more blessed than the one who has God as his friend? Who is more unconquerable in battle? Whose truce is more peaceful? For such a man alone is truly in a fair way to rule the entire world. For if the world belongs to God, and he has been acknowledged as God’s friend, and the possessions of friends are held in common, then that most God-beloved king will be master of the world.
Chapter 13. Faithful Friends Are a Necessary Instrument for a Kingdom That Is to Be Rightly Governed

1 How, then, will he attend to everything at once? How will he keep pace with everything that happens everywhere, and oversee it, praising one, blaming another, setting a third thing right? Do you wish to learn how all this is done? Through the winged chariot of his friends. For he himself is but one; but through his friends he becomes many times himself.
Chapter 14. Among the Highest and Greatest Goods of Kings—a Good Most Others Lack—Is Having Friends

1 But since I have mentioned friends, let me teach you something further on this subject, at greater length. For among the many good things that belong to kingship, none is so great as the reality—and even the very name—of a friend. The tyrant, for his part, is hedged about with fear, and has only threats and, again and again, killings, so as to have, he supposes, some sturdy and unbreakable bulwark. But you—fortify yourself with friendship, and be guarded, above all else, by goodwill. For nothing is so weak as a man hated by many, even if he is guarded by many bodyguards. His citizen may perhaps bow before him, extol him, speak well of him, and pray to the Almighty for the lengthening of his days—but “the tongue has sworn, while the mind remains unsworn.”[1] His lips are moistened, but his palate is not wet. And he is afraid to say aloud that he hates and abhors the tyrant, waiting for his moment; not in words but in deeds he will show his hatred, tasting his raw liver.[2]


[1] A near-verbatim quotation of Euripides, Hippolytus 612—“the tongue has sworn, but the mind is unsworn”—one of the most-cited lines of Greek tragedy.

[2] Two Homeric images: lips wetted but the palate left dry is the orphan’s grudging cup in Iliad 22.495; the wish to eat an enemy’s raw liver is Hecuba’s against Achilles in Iliad 24.212–213.

Chapter 15. The Service of a Sincere Friend Toward the King

1 Not so the true friend: night and day he is concerned for his royal friend, and wears himself out with cares on his behalf—not looking to how he himself might profit and reap some private gain from the king’s power, but to how the king’s affairs may stand firm and secure. He will grieve him a little, so as to gladden him the more; he will speak sharp words, so as to sweeten the outcome. He does not bend to the king’s every whim, nor act as a mere shadow, nodding along with every nod and moving with every movement; but being truthful and his own man, he makes his friend’s concerns his own out of love.
Chapter 16. The King Will Flee the Harm Done by Flatterers

1 And indeed, the king will regard his true friend not as a harsh disciplinarian but as a gentle counselor; and toward flatterers, as toward his enemies, he will feel bitterness, and knit his brow heavily against them. For in truth, the ministers of flattery mix a deadly honeyed drink: they love, but also bite; they fawn, but also tear apart; they let honey drip from their lips, even as the aftertaste they leave is bitterer than gall. To such men he will open neither the doors of his palace nor the doors of his ears; rather, he will sail past them as past the Sirens, his ears stopped with wax and with wise words.[1]


[1] The classic image of Odysseus sailing past the Sirens with the ears of his crew stopped with wax (Homer, Odyssey 12.158–200).

Chapter 17. It Is Fitting for the King to Obey and Submit to His Friends’ Admonitions

1 To his friends he will offer himself to be cut and cauterized, as to skilled physicians, and will summon to the palace every man wiser than himself; and he will draw many a man out of the corner where he whispers to a few young lads,[1] entrusting himself to them and making his own heart a welcoming vessel, receiving in every part whatever is best.


[1] Plato, Gorgias 485d: Callicles’ sneer that the philosopher spends his life “in a corner, whispering with three or four lads.”

Chapter 18. In What Manner the King Will Put Good Friends to the Test

1 These same friends he will set over the administration of cities, but only after he has taken full proof of them, that they will govern well. And what is this proof? Follow my reasoning here more closely, for I am about to hand you the very touchstone of gold.[1] There are three things we must examine in this test: the man, his household, and the city. First, then, observe the man—whether he has ordered his own character rightly, so that neither anger nor desire, those slavish and subject things, escape the mastery and control of reason. And when you find such a man, raise him to the management of a household; and if there too you find him proven, raise him a further step, and entrust him with the governance of a city. For how could a man who cannot govern himself properly oversee a household? And how could a man who has not managed his household well govern a city? Let this be your unerring standard for judging officials: advance those who have proven themselves in smaller matters to the common affairs of state. For he who is faithful in a little is faithful also in much, as we have learned; just as, if a man does not know how to manage his own household, the Apostle will not entrust him with a church either.


[1] The touchstone (Latin lapis Lydius) used since antiquity to test the purity of gold by the streak it leaves—a standard proverbial figure for a decisive test.

Chapter 19. A King’s Recognized Favor Has a Wonderful Power to Draw Along His Subjects’ Pursuits

1 When officials are of this kind, they will swiftly bring the kingdom to a better state, forming many others besides in their own likeness. For whatever kings pursue with zeal tends to grow: if the emperor is fond of rhetoric, ah, what a downpour of sophists then floods the palace with their public readings! And if he seems devoted to philosophy, occupying himself with learned studies, then men full of Plato crowd the royal gates, and not even the gatekeepers fail to recognize Archimedes, Euclid, and Hypsicles.[1] But if he is thought a lover of horses, the palace grows crowded instead with Nisaean and Italian steeds.[2]


[1] Archimedes of Syracuse, and Euclid and Hypsicles of Alexandria, mathematicians: under an emperor who loves learning, even the palace doorkeepers know their names.

[2] Translator’s note: A wordplay in the Greek: philippos (“horse-loving”) echoes philorhētōr (“fond of rhetoric”) and philosophia (“philosophy”) just above—untranslatable directly in English.

Chapter 20. How Unworthy and Ruinous It Is for the Unjust to Find Favor With the King

1 Such a king, then, does not know where in the world those who pursue virtue spend their time, nor does he grant them so much as a passing glance. But men who are conspicuous workshops of every kind of wickedness—these he honors with high office, showers with gifts, and sets loose upon the cities as merchants of unjust gain and purveyors of filthy profit; and he permits them to butcher the sheep, so long as they bring him the fattest cuts, and he mixes together all things divine and human, provided only that he receives his coin. I hesitate myself to name such a man; the Persians would have called him a peddler, as they once called Darius so. But perhaps he is not even a peddler—for that word, however lacking in dignity, is at least a most humane one—but rather a robber and a murderer, and, if I may say so, a thrice-accursed wretch, since his only aim is profit, achieved by murdering others, and by contriving hardship for his subjects so that he himself may indulge his pleasures without restraint.
Chapter 21. The King Should Attend to the State as a Helmsman Attends to His Ship

1 Kingship ought not to consist in having more than one’s share of pleasures, but in willingly taking on the weight of labors and cares. Or do you not see the helmsman—how he is forever active, and while the others sleep pleasantly and pass their time riding the deep swell, he alone clings to his watch, sleepless? And even if he snatches some sleep by day when the moment allows, his sleep is so often broken that it turns into a kind of wakefulness, so that he is constantly calling out: “Furl the sail! Let out the sheet! Bring the rudder about! But listen—the yard creaks! But look—avoid that jutting rock!” And so, sleeping, he accomplishes very nearly more than those who are wide awake. Let the king, then, give himself over to labors, making his kingship not a place of luxury but a place of care.
Chapter 22. It Is Necessary for the King to Manage Military Affairs, and Himself to Take an Active Part in Them

1 He should himself take an active part in his wars, present to all his troops and observing everything himself. Yet he should not needlessly cast himself into danger, nor will he die the death of a soldier, but that of a prudent general who has set up many trophies.
Chapter 23. Military Exercises and Mock Battles Should Be Frequently Practiced in Time of Peace, and the Elder Soldiers Should Be Honored

1 In peacetime, let him practice war, training himself continually in every form of combat, refusing none of it; and let him drill both soldiers and everyone together, making teachers and spectators of the exercises out of those too old for combat. For, as the saying goes, gray hair “has something wiser to say than the young.”[1] The old man and the young man are different from each other: the one is the mind, the other the hand; each needs the other. And nothing has so ruined the Roman state as this—that there is no longer a robust old man among those who manage affairs, one whose outer shell has been wrinkled by time while the fruit within has been brought to full ripeness, like a nut in its husk.


[1] Adapted from Euripides, Phoenissae 529–530, where Jocasta says that experience “has something wiser to say than the young”; here “gray hair” stands in for experience.

Chapter 24. Bodily Exercise Is Beneficial to the King

1 Let the king also observe this rule: never to take food without first having worked up a sweat. From this discipline, his body will grow both healthier and stronger, and his reasoning will not be hindered by being weighed down with excess matter. Who, then, would be an enemy to such an emperor?
Chapter 25. It Is Unbecoming for the King to Give His Attention to Actors and Buffoons, but Fitting Rather That He Live Among Thoughtful Men and Keep Company With the Educated

1 How could such a man find time for mimes and buffoons? How could he fail to draw everyone’s goodwill to himself, when they see him caring for their interests and training on their behalf? Whereas, on the contrary, if the palace opens its doors to stage performers and the licentious, if the imperial residence welcomes men fit only for the pit—men who will join the master of the whole world in his disgrace, reprobates who will chime in with him and sit in judgment on the matters under deliberation—while men worthy even of ruling find the very first gate slammed in their faces by the gatekeepers; and if the man who has mimicked a parrot or trilled like a nightingale is the one honored, while those who speak human words—or rather, utter divine ones—go about dishonored, themselves fed on nothing, and so starved that even the lice on their bodies go hungry; if prizes are set out for insolence and indecency, while virtue is left a worthless thing, covered in filth and mildew—then how do you suppose matters will stand for such men? Surely it is obvious to everyone, even without my saying it.
Chapter 26. A Love of Humanity Is Useful for the King

1 How great, then, should the emperor’s love for humanity be? As great as God’s love for mankind. He will not resort to the sword as his first recourse, but only from necessity, and reluctantly, imitating the King above; and if he will not imitate that King, he will at least be shamed by the king bee, the only one of all the bees that nature made stingless.[1] Whoever draws his sword too readily is no king, but an enemy—one who has neither God as his model, nor is shaped in his likeness, but rather resembles those avenging demons who feed on human blood.


[1] The stingless “king bee” (in fact the queen, taken as male by ancient writers) as a pattern of royal clemency: Seneca, De clementia 1.19.2–3, “the king himself is without a sting.”

Chapter 27. How Far It Is Fitting for the King to Employ the Sword and Punishments

1 And I do not mean by this to blunt the sword entirely—let no one seize upon my words for that, or tear my meaning to pieces. For I know well, most mighty emperor, that your scarlet shoes and garments are symbols of fire. Fire’s power is twofold: to give light, and to burn—that is to say, beneficent and punitive. Use punishments, then, but as sparingly as possible. Give light continually; burn only reluctantly. This is also the wish embodied in the torch that is carried before the emperor: it is used only to give light, never to burn. Shine, then, you too, in your good deeds.
Chapter 28. The King’s Duty Is to Surpass His Subjects in Virtue and Wisdom

1 Above all else, keep this in view for me. I say that the man who is to rule over other men must possess a virtue above the merely human. For just as the one who rules over sheep is not himself a sheep, but a man, and the one who rules over oxen is not an ox, but a rational overseer, far superior in nature to the creatures he leads—so also must the ruler of men stand as far above his subjects as the shepherd stands above his sheep, and the herdsman above his oxen.
Chapter 29. The Conclusion of This Work, and the Promise of a Similar One to Follow

1 I will not weigh you down with an excessive surfeit of counsel, but will rather save the rest, as it were, for another table. And with God’s help I will prepare for you what remains, provided only that I see you receive these things eagerly, and digest what you have consumed, and grow from them to a full spiritual stature.
Chapter 30. Constantine Is Promised God’s Help, if He Will Heed Both This Counsel and His Mother’s Commandments

1 Words honor you; honor words in turn, and be always obedient to your mother. For submitting yourself to her guidance, you will always have God as a fellow-worker in your deeds, and a helper in your kingship. And this, above all, will be granted you by your mother’s virtue and blessing, which descends upon your head and establishes both your royal house and the house of your soul.
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